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Surah  An-Naml 

(The  Ant) 

l^rah  An-Naml  was  revealed  in  Makkah  and  it  has  93  Verses  and  7  sections 

With  the  name  of  Allah,  the  All-Merciful,  the  Very-Merciful 
Verses  1-6 

r*j  •^i''  oj^jij       oj-^  oi^'  cw^J^ 

•>•»?'       -^'i^i       2f''t     '1*1'     .V     '>'•'•'/?,>'*»'  Vm 

oaJ  ^  oi^t  c5^i^  oj^'if  ^  t^e 

fa.  Sin.  These  are  the  verses  of  the  Qur'an  and  an 

enlightening  book,  [1]  to  give  guidance  and  good  news  to 
the  believers  [2]  who  establish  l^alah  and  pay  Zakah  and 
who  have  faith  in  the  Hereafter.  [3]  As  for  those  who  do 
not  believe  in  the  Hereafter,  We  have  made  their  deeds 
adorned  in  their  sight.  So  they  are  wandering  astray.  [4] 
Those  are  the  the  people  who  deserve  the  worst 
punishment  and  who  are  the  worst  losers  in  the 
Hereafter.  [51  And  surely  you  are  being  given  the  Qur*an 
by  a  wise,  knowledgeable  Being.  [6] 
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Commentary 

(We  have  made  their  deeds  adorned  in  their  sight  -  27:4)It 
means  that  those  who  do  not  beheve  in  the  Hereafter  We  have  made  their 
bad  actions  look  adorned  in  their  sight.  Therefore  they  feel  good  about 
them  and  "remain  enthralled  in  depravity.  Some  commentators  have 
interpreted  that  "their  deeds"  is  used  in  this  verse  for  good  deeds.  Hence 
meaning  of  the  verse  is  that  Allah  had  placed  the  good  deeds  before  them 
with  all  their  attractions.  But  those  unjust  people  did  not  pay  any 
attention  to  them,  rather  they  remained  engrossed  in  infidelity;  hence  lost 
their  way  in  wilderness. 

However,  the  first  interpretation  looks  more  appropriate  and 
straightforward.  In  the  first  place,  iii  the  Qur'an,  the  word  (Zlnah) 
'adornment'  has  been  generally  used  for  bad  actions,  for  instancei^/liU  iyj 
,o^^^l  ^  (It  has  been  made  attractive  for  people  to  love  the  desires  - 
3:14)  C^-iJi  ijJJiW/jk'  ^^11]  (Adorned  is  the  present  life  for  those  who 
disbelieve  -  2:212)  ^ jlJil\  ^  jl^^  ^j.  (6:137).  Its  use  for  good  actions  is  very 
rare  ,  such  as:  ^.'Ji  i/,  o^^^V'  44>^  c^'i  (But  Allah  has  endeared 
to  you  belief,  decking  it  fair  in  your  hearts  -  49:7).  Secondly,  the  word 
(i-fiu*l(their  deeds)  used  in  the  verse  is  also  pointing  out  that  bad  actions 
are  meant  here  and  not  the  righteous  actions. 

Verses  7-14 
iJ jy.  0'  (S^y  ^  4y\  O  j-Ua-,^  (»3sLu  »— »Lg-ij 

Lsi;  cs^j^  ^r-**i  (^j  ^y.;^  Lf^j 

^  iiOj  J->Jlj  (v-^-j  jj^  tjii* 
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(Remember)  when  Musa  said  to  his  family,  "I  have 
noticed  a  fire.  I  shall  bring  to  you  so^me  news  from  it,  or 
bring  to  you  a  live  ember,  so  that  you  may  warm 
yourselves."  [7]  So  when  he  came  to  it,  he  was  called: 
"Blessed  is  the  one  who  is  in  the  fire  and  the  one  who  is 
around  it.  And  pure  is  Allah,  the  Lord  of  the  worlds.  [8] 
O  Musa,  the  fact  is  that  I  AM  Allah,  the  Mighty,  the 
Wise.  [9]  And  cast  your  staff  down."  So  when  he  saw  it 
moving,  as  if  it  was  a  snake,  he  retreated,  turning  his 
back  and  did  not  look  behind.  "O  Musa  be  not  scared.  I 
am  such  that  the  messengers  are  not  scared  before  Me, 
[10]  except  him  who  did  wrong,  then  after  (having  done) 
evil,  replaced  (it)  with  good,  then  I  am  Most-Forgiving, 
Very-Merciful.  [11]  And  put  your  hand  into  your  bosom, 
and  it  will  come  out  white,  without  any  evil,  as  one  of 
the  nine  signs  (sent)  to  the  Pharaoh  and  his  people. 
Surely  they  have  been  a  sinful  people.  [12] 

So  when  Our  signs  came  to  them  as  an  eye-opener,  they 
said,  'This  is  a  clear  magic."  [13]  And  they  denied  them 
out  of  sheer  injustice  and  arrogance,  though  their 
hearts  believed  them  (to  be  true).  See,  then,  how  was 
the  fate  of  the  mischief-makers.  [14] 

Commentary 

Adoption  of  natural  means  for  one's  need  is  not  against  trust  in 
Allah 

(Remember)  when  Musa  said  to  his  family,  "I  have  noticed  a 
fire.  I  shall  bring  to  you  some  news  or  bring  to  you  an  inflamed 
ember,  so  that  you  may  warm  yourselves"  (27:7). 

Here  Sayyidna  IVIusa  faced  two  necessities.  One,  to  find  out  the 
way.  which  he  had  forgotten,  and  second,  to  warm  up  with  the  fire, 
because  it  was  a  cold  night.  For  achieving  this  purpose  he  tried  to  go  to 
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mount  Tur.  But  he  did  not  make  a  claim  of  success  in  his  endeavour, 
rather  he  uttered  such  words  that  conveyed  his  servitude  and  hope  from 
Allah  Ta'ala.  Thus,  it  is  apparent  that  in  order  to  meet  one's  requirements 
and  needs  in  life  it  is  not  against  the  trust  in  Allah  to  strive  and  make 
endeavour.  Put  the  conviction  should  be  in  Allah  Ta'ala  and  not  in  one's 
own  efforts.  Perhaps,  the  wisdom  in  showing  him  the  fire  was  that  it  had 
fulfilled  his  two  needs  -  finding  the  way  and  to  get  warm  with  its  heat. 
(Ruh) 

Sayyidna  Musa  has  said  ly^i  and  ojli^  which  are  both  in 
plural  form,  and  are  used  where  the  addressees  are  more  than  one, 
although  there  was  only  his  wife  (Saj^^idna  Shuaib's  daughter)  with 
him.  Use  of  plural  form  for  her  only  was  to  show  respect  to  her.  It  was  in 
the  same  manner  as  some  times  the  noble  people  use  plural  form  in 
addressing  even  a  single  person.  It  is  reported  fi-om  the  Holy  Prophet  ^ 
also  in  ahadith  that  he  used  to  address  his  wives  in  plural  form. 

It  is  prudent  not  to  refer  one's  wife  by  her  name  in  general 
gatherings,  rather  an  allusion  for  the  purpose  is  better 

4*V  J^y  (Musa  said  to  his  family)  The  word  "Ahl"  is  used  in  this 
verse  for  the  wife  of  Sayyidna  Musa  while  this  word  means  "family" 
and  includes  all  the  members  of  one's  household  alongwith  his  wife, 
although  the  wife  of  Sayyidna  Musa  t^Sl  was  the  only  one  present  at  the 
time  of  this  incident,  but  by  the  use  of  this  word  in  his  discourse  there  is  a 
hint  that  while  referring  to  one's  wife  in  a  group  of  people  it  is  better  to 
use  common  words.  For  example,  'my  family  members  are  of  the  opinion'. 

So  when  he  came  to  it,  he  was  called:  "Blessed  is  the  one  who  is 
in  the  fire  and  the  one  who  is  around  it  And  pure  is  Allah,  the 
Lord  of  the  worlds.  O  Musa,  the  fact  is  that  I  AM  Allah,  the 
Mighty,  the  Wise.  (27:8  -  9) 

The  real  nature  of  seeing  the  fire  and  hearing  the  voice  from  it 

This  incident  of  Sayyidna  Musa  has  appeared  in  the  Qur'an  at 
many  places  under  different  chapters.  Two  sentences  in  the  above  verses 
of  Surah  An-Naml  call  for  special  attention.  One,  J>,'^h /J  (Blessed  is 
the  one  who  is  in  the  fire)  and  two,        JJjiJi  iiJi  lii '*ii.(The  fact  is  that  I  AM 
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Allah,  the  Mighty,  the  Wise)  In  Surah  Ta-Ha,  the  commentary  on  which 
appears  in  this  volume  earlier,  this  incident  is  mentioned  in  these  words: 

iJt  ili;  ^li       Ul< ^  ^ >  t5^^-  ^iy^\^is-},  csJ^ 

When  he  saw  a  fire  and  said  to  his  family,  wait.  I  have  noticed  a 
fire.  Perhaps  I  bring  you  an  ember  from  it,  or  find  some 

guidance  by  the  fire." 

So  when  he  came  to  it,  he  was  called,  "O  Musa,  it  is  Me,  your 
Lord,  remove  your  shoes,  you  are  in  the  sacred  valley  of  Tuwa. 
And  I  have  chosen  you,  so  listen  to  what  is  revealed:  Surely,  I 
AM  ALLAH.  There  is  no  god  but  I,  so  worship  Me  and  establish 
Salah  for  My  remembrance.  (20:10-14) 

In  these  verses  also  two  sentences  need  special  attention:  iAjj  ui  j^M  (it  is 
Me,  your  Lord)  and  aIji  W  'Jls  (I  AM  ALLAH).  And  in  Surah  Al-Qasas  the 
incident  is  related  in  these  words: 

He  was  called  by  a  voice  coming  from  a  side  of  the  right  valley 
in  the  blessed  ground,  from  the  tree,  saying"  O  Musa,  I  AM 
Allah,  the  Lord  of  the  worlds"  (28:30) 

In  all  the  three  Surahs  although  the  incident  is  described  under  different 
titles,  yet  the  subject  matter  is  the  same,  which  is  that  Sayyidna  Musa 
needed  fire  that  night  for  quite  a  few  reasons.  Allah  Ta'ala  evinced 
that  to  him  on  a  tree  of  mount  Tur,  and  he  heard  these  words  from  that 
fire  or  the  tree: 

It  is  Me  your  Lord.  (20:12) 
The  fact  is  that  I  AM  ALLAH,  the  Mighty,  the  Wise.  (27:9) 
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I  AM  ALLAH.  There  is  no  god  but  L  (20:14) 


I  AM  ALLAH,  the  Lord  of  the  worlds.  (28:30) 

It  is  possible  that  this  vocative  might  have  been  repeated  again  and 
again,  sometime  by  one  word  and  then  by  another.  The  condition  of 
hearing  this  vocative  as  described  by  Abu  Hayyan  in  Tafsir  Al-Bahr 
ul-Muhit  and  by  'Alusi  in  Ruh  ul-Ma'ani  is  that  it  was  heard  in  a  manner 
as  if  it  was  emanating  from  all  sides,  and  not  from  any  particular 
direction.  The  hearing  of  this  was  also  very  peculiar  in  that  it  was  not 
heard  by  the  ears  only  but  by  all  the  parts  of  the  body,  which  was 
nothing  less  than  a  miracle. 

It  was  the  sound  of  an  invisible  speaker  which  was  being  heard 
without  a  particular  quality  ikayf)  and  without  determining  the  direction. 
But  its  source  was  the  fire  or  the  tree  on  which  the  fire  was  glowing. 
Under  such  situations  normally  people  get  led  into  fallacy  and  involve 
themselves  in  idol  worshipping.  Therefore,  under  each  title,  the  Oneness 
of  Allah  has  been  reminded  and  emphasized  alongside.  In  the  verse 
under  reference  o^»4--  (Pure  is  Allah)  is  added  for  this  very  warning.  In 
Surah  Ta-Ha  the  expression  W  H\  <il  V  (20:14)  and  in  Surah  Al-Qasas  iiii  W 
c^t^^  (28:30)  is  used  for  the  emphasis  of  this  point.  The  outcome  of  this 
discussion  is  that  the  fire  was  shown  to  Sayyidna  Musa  1^!^  because  he 
was  in  need  of  fire  and  light  at  that  time,  otherwise  there  was  no 
connection  between  the  Word  of  Allah  or  with  the  entity  of  Allah  with  the 
fire  or  the  tree  of  Tur.  Fire  was  nothing  but  a  creature  of  Allah  Ta'ala  like 
so  many  other  creatures.  This  is  why  the  commentators  have  different 
views  in  the  interpretation  of  the  verses  under  reference:  jUi  jt  'Ja  '^'^\ 
^'y-  }yi  (27:8)  that  is  Blessed  is  the  one  who  is  in  the  fire  and  the  one  who 
is  around  it.  Sayyidna  Ibn  'Abbas  Mujahid  and  'Ikrimah  have 
expressed  the  view  that  the  words  jUi  'J>  (the  one  who  is  in  the  fire) 
stand  for  Sayyidna  Musa  because  the  fire  he  had  seen  was  not  the 
real  fire,  but  the  auspicious  spot  he  had  reached  was  so  luminous  that  it 
looked  like  fire  from  a  distance.  Therefore,  Musa  t^Sl  was  inside  that  fire, 
and  (4!^  (the  one  who  is  around  it)  is  purported  for  the  angels,  who 
were  present  there  nearby.  Other  commentators  have  put  forward  a 
totally  opposite  explanation,  that  the  words  "who  is  in  the  fire"  refer  to  the 
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angels,  while  the  words  "who  is  around  it"  stand  for  Sayjddna  Musa  <^M. 
Tafsir  Bayan  ul  Qurln  has  adopted  the  latter  explanation.  It  is  sufficient 
to  know  this  much  for  the  understanding  of  the  meaning  of  these  verses. 

A  narration  of  Sayyidna  Ibn  'Abbas  and  ^asan  Al-Ba$rl  and  itb 

explanation 

Ibn  Jarir,  Ibn  Abi  Hatim,  Ibn  Marduwaih  etc.  have  also  quoted 
another  explanation  put  forward  by  Sayyidna  Ibn  'Abbas,  Sayyidna 
Hasan  Al-  Basri  and  Sa'Id  Ibn  Jubair  about  the  phrase  Jt  'Ja  (who 
is  in  the  fire)  that  it  is  meant  for  Allah  Ta'ala  Himself.  It  is  but  obvious 
that  fire  is  created  by  Allah,  and  incarnation  of  the  Creator  into  anything 
created  by  Him  is  impossible.  Therefore,  this  narration  cannot  be  taken  to 
mean  that  Allah  Ta'ala  had  transfigured  into  the  fire,  as  many 
idol-worshippers  believe  in  transfiguration  of  God  in  their  idols.  This  is 
absolutely  against  the  concept  of  Tauhid  (Oneness  of  Allah).  All  it  means 
is  manifestation,  like  the  reflection  in  the  mirror.  The  image  is  manifested 
in  the  mirror  but  it  is  not  transfigured  in  it.  What  is  seen  in  the  mirror  is 
outside  it,  having  its  own  entity.  It  is  also  quite  evident  that  this 
manifestation,  which  is  also  called  refulgence,  was  not  the  refulgence  of 
Allah  Ta'ala.  It  is  for  the  simple  reason  that  if  Sayyidna  Musa  had 
already  witnessed  the  Divinity,  he  would  not  have  requested  at  the 
mount  of  Tur  ^\  C'j  that  is,  'O  my  Lord,  show  Your  Self  to  me 

(7:143),  so  that  I  may  look  at  you'.  In  that  case  the  reply  Ijfj  }}  (You  will 
never  see  me  -  7:143)  would  also  have  been  meaningless.  It  is  now  clear 
that  Sayyidna  Ibn  'Abbas  ^  in  his  explanation  had  meant  the 
manifestation  of  Allah  Ta'ala,  that  is  refulgence,  which  appeared  in  the 
form  of  fire.  As  it  was  not  the  transmigration,  it  was  also  not  the 
refulgence  of  His  real  Self  The  phrase  (You  will  never  see  me)  has 

also  clarified  that  in  this  world  no  one  can  witness  the  refulgence  of  His 
real  Self.  Then  what  do  manifestation  and  refulgence  really  mean?  The 
answer  to  this  is  that  this  refulgence  was  figurative,  which  is  commonly 
known  among  the  mystics.  It  is  rather  difficult  to  comprehend  it  fully,  but 
in  order  to  make  it  simple  according  to  common  understanding,  I  have 
tried  to  explain  it^n  my  book  Ahkam  ul-Qur'an,  in  Arabic  language,in  the 
explanation  of  Surah  Al-Qasas.  Those  who  are  interested  can  see  it  there. 

Except  him  who  did  wrong,  then  after  (doing)  evil  replaced  (it) 
with  good,  then  I  am  Most-Forgiving,  Very-Merciful.  27:11 
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The  miracle  of  the  staff  of  Sayyidna  Musa  was  mentioned  in  the 
verse  prior  to  this,  where  it  was  also  stated  that  when  the  staff  turned 
into  serpent,  Sayyidna  Musa  himself  started  running  out  of  fear. 
The  other  miracle  of  illuminative  hand  of  Sayyidna  Musa  is  related 
in  the  verse  next  to  above  referred  verse.  Then  why  this  exception  is 
mentioned  in  between  two  verses  relating  to  miracles,  and  whether  this 
exception  is  snapped  from  the  subject  {munqatV)  or  is  it  adjoining 
{muttasiW  The  commentators  have  different  view  points  on  this  subject. 
Some  have  declared  it  as  snapped  from  the  subject.  In  that  case  the  verse 
will  read  as  that  in  the  previous  verse  it  was  stated  that  messengers  do 
not  get  frightened,  then  it  was  also  mentioned,  by  the  way,  as  to  who  are 
the  ones  who  should  get  frightened.  They  are  those  who  have  committed 
any  sin,  but  later  repented  and  sought  Allah's  pardon  and  performed 
good  deeds.  Although  Allah  Ta'ala  would  pardon  their  sins,  but  even  then 
there  would  be  possibility  of  traces  of  sins  being  left  over.  It  is  for  this 
reason  that  they  always  remain  fearful  of  Allah.  But  If  the  exception  is 
regarded  adjoining  with  the  subject,  then  the  meaning  of  the  verse  would 
be  that  Allah's  messengers  do  not  get  frightened  except  those  who  have 
committed  some  trifle  or  minor  mistake  and  have  repented  on  that.  In 
that  situation  such  trifle  sins  are  forgiven.  But  the  actual  position  is  that 
even  if  there  were  some  minor  slips  by  the  messengers,  they  were  not 
regarded  as  sins  -  neither  small  nor  big.  Although  they  looked  like  sins 
but  factually  they  were  errors  of  ijtihad.  According  to  this  interpretation, 
this  exception  is  an  allusion  toward  the  incident  of  the  Egyptian  who  was 
killed  by  Sas^ddna  Musa  82sS\  by  error  of  judgement.  Although  this  error 
was  pardoned  by  Allah  Ta'ala,  yet  its  effect  remained  with  Musa  ^^gSl 
leaving  some  fear  of  the  incident.  Had  this  incident  not  have  occurred, 
there  would  not  have  been  any  fear  of  the  sort. 


Verses  15  - 19 

\^  1  jjfc      f  1.5^         ^^j' J       ijh^  jj^^i 
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cJb  J-LJI  ilj  JIp  1^1  bl        4>v>  oj^j ji  c-f*  j^Wlj 

And  surely  We  gave  knowledge  to  Dawud  and  Sulaiman. 
And  they  said,  "Praise  belongs  to  Allah  who  made  us 
excel  many  of  His  believing  slaves.  [15]  And  Sulaiman 
inherited  (the  traits  of)  Dawud  and  said,  "O  people  we 
have  been  taught  the  speech  of  birds  and  we  have  been 
given  of  everything.  Indeed,  this  is  the  evident  grace  (of 
Allah)."  tl6] 

And  mustered  for  Sulaiman  were  his  forces  from  among 
the  Jinns  and  the  humans  and  the  birds.  So  all  of  them 
were  kept  under  (his)  control,  [17]  until  when  they 
reached  the  valley  of  the  ants,  one  of  the  ants  said,  "O 
ants,  enter  your  dwelling  places,  lest  Sulaiman  and  his 
armies  crush  you  unknowingly."  [18]  So  he  (Sulaiman) 
smiled,  laughing  at  her  speech  and  said,  "My  Lord, 
enable  me  that  I  become  grateful  to  Your  favour  that 
you  have  bestowed  on  me  and  on  my  parents  and  that  I 
do  the  good  deeds  You  like,  and  admit  me,  by  Your 
mercy,  among  Your  righteous  slaves."  [19] 

Commentary 

lUp  ji4i^3  SjiS  llLi  oil} 
And  surely  We  gave  knowledge  to  Dawud  and  Sfilaiman.  (27:15) 

The  knowledge  given  to  Sa5^dna  Dawud  and  Sulaiman  f!>LJl 
was  obviously  the  special  knowledge  normally  given  to  the  prophets  about 
their  functions  and  obligations  as  prophets,  but  at  the  same  time  it  may 
also  include  other  sciences  and  arts,  as  Sas^dna  Dawud  8^  was  given 
the  art  of  making  armors.  Sayyidna  Dawud  and  Sulaiman  f!>LJI 
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enjoyed  a  special  position  among  the  prophets  in  that  they  were  also 
bestowed  with  the  empire  along  with  the  prophethood.  The  empire  was  of 
a  very  special  nature  in  that  they  ruled  over  not  only  the  humans  but 
also  the  Jinns  and  animals.  While  relating  all  these  graces,  knowledge  is 
mentioned  first,  which  is  a  clear  hint  that  knowledge  is  superior  and 
paramount  among  them  all.  (Qurtubi) 

There  is  no  heritage  of  wealth  among  the  prophets 

i/i 'ji>!ll.  Sjjj'j  (And  Sulaiman  inherited  Dawud  -  27:16).  The 
inheritance  mentioned  in  this  verse  is  not  the  inheritance  of  wealth  and 
property,  because  the  Holy  Prophet  ^  has  clearly  declared  that  the 
prophets  do  neither  inherit  the  property  of  anyone  nor  does  their  property 
is  inherited  by  anyone.  Tirmidhi  and  Abii  Dawud  have  reported  from 
Sayyidna  Abuddarda'  ^  that  the  Holy  Prophet  ^  has  said,  'Ulama' 
(men  of  knowledge)  are  the  inheritors  of  prophets,  but  the  prophets  did 
not  leave  dirhams  or  dinars  (wealth)  as  their  inheritance;  instead,  they 
have  left  knowledge  as  their  heritage.  Al-Kulaini,  the  famous  Shi'ite 
scholar,  has  reported  from  Sayyidna  Ja'far  As-sadiq  that  he  said, 
"Sayyidna  Sulaiman  was  the  inheritor  of  Sayyidna  Dawud  and 
the  Holy  Prophet  ^  was  the  inheritor  of  Sayyidna  Sulaiman  (Ruh 
from  al-Kulaini).  This  statement  makes  the  issue  very  clear  that  the 
inheritance  is  used  here  in  the  sense  of  heritage  of  knowledge  (because 
nobody  can  claim  that  the  Holy  Prophet  ^  inherited  the  property  of 
Sulaiman  Rationally  speaking  also,  here  inheritance  cannot  mean 

wealth,  because  when  Sayyidna  Dawud  died  he  had  19  sons,  hence 
if  inheritance  of  wealth  was  meant  to  be  distributed,  then  all  these  sons 
would  have  been  entitled  for  the  inheritance,  and  it  cannot  be  exclusive  to 
Sayyidna  Sulaiman  alone.  It  is,  therefore,  quite  clear  that  the 
inheritance  meant  here  is  the  one  in  which  the  brothers  were  not 
included  and  only  Sayyidna  Sulaiman  was  the  inheritor.  This  could 
only  be  the  inheritance  of  knowledge  and  prophethood.  Along  with  that 
inheritance,  Allah  Ta'ala  also  graced  him  with  the  empire  of  Sayyidna 
Dawud  i^nM  and  furthermore  control  over  the  Jinns,  birds,  animals  and 
the  wind.  In  the  light  of  these  proofs,  the  narration  of  Tabrasi  is  proved  to 
be  wrong  in  which  he  has  regarded  inheritance  as  that  of  wealth  on 
authority  of  some  Imams  of  Ahl-ul-Bait.  (RGh) 

The  period  between  the  death  of  Sayyidna  Sulaiman         and  the 
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birth  of  the  last  of  the  prophets  the  Holy  Prophet  ^  was  seventeen 
hundred  years,  while  Jews  calculate  this  period  as  fourteen  hundred 
years.  The  life  span  of  Sayyidna  Sulaiman  was  a  little  over  fifty 
years.  (Qurtubl) 

It  is  permissible  to  use  plural  form  for  one's  own  self,  provided  it 
is  not  out  of  arrogance 

lliji}  jIAji  jJbl«  blip  (27:16).  Sayyidna  Sulaiman  has  used  plural 
form  for  himself  as  a  regal  idiom,  although  he  was  alone.  It  was  to 
impress  his  subjects,  so  that  they  do  not  indulge  in  indolence  in  the 
obedience  of  Allah  Ta'ala  and  in  following  him.  Similarly,  there  is  no 
harm  if  the  rulers  and  officials  also  use  plural  form  for  themselves  while 
they  are  in  the  company  of  their  subjects,  provided  it  is  for  the  esteem  of 
the  office  they  are  holding  and  not  out  of  arrogance. 

Birds  and  animals  also  have  sense  and  intelligence 

There  is  sense  and  intelligence  to  some  degree  in  all  animals  and 
birds.  However,  it  is  not  developed  to  such  an  extent  that  they  were  made 
to  follow  any  injunctions  of  the  Shari'ah.  But  the  humans  and  jinns  are 
bestowed  with  such  perfected  sense  and  intelligence  that  they  are  made 
the  addressee  and  followers  of  the  injunctions  of  Allah  Ta'ala.  Imam 
Shafi'i  J)l«'  *jJi  '-^ J  has  said  that  dove  is  the  cleverest  of  all  the  birds,  and 
Ibn  'Atiyyah  has  said  that  ant  is  very  intelligent  animal;  its  smelling 
power  is  very  strong  .  If  it  gets  hold  of  a  grain  it  breaks  it  into  two,  so  that 
it  does  not  germinate,  and  thus  it  stock  its  food  for  the  winters.  (Qurtubl) 

Special  Note 

The  expression  "speech  of  birds"  is  used  in  the  verse  because  of  the 
incident  of  the  hoopoe  which  is  a  bird,  otherwise  Sayyidna  Sulaiman 
was  taught  languages  of  all  the  beasts,  birds  and  the  insects,  as 
mentioned  in  the  next  verse  about  understanding  the  language  of  the 
ant.  Imam  Qurtubl  has  mentioned  in  his  Tafsir  different  incidents  in 
which  Sayyidna  Sulaiman  told  the  people,  how  different  birds 
chirped  and  what  did  they  mean.  The  chirping  of  each  bird  was  a  word  of 
advice. 

^  Cri^Jj  (and  we  have  been  given  of  every  thing  -16).  The  word 
j/"  (every)  applies  to  everything  of  a  kind,  but  sometimes  its  application  is 
not  universal  but  pertains  to  a  specific  purpose  .  Here  also  it  is  used  in 
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that  sense  and  "everything"  refers  to  those  things  only  which  are  needed 
by  the  government  or  an  empire.  Otherwise  it  is  obvious  that  they  did  not 
have  aeroplanes,  motor  cars  or  railways  in  those  days. 

i^jj'  ^'j  (My  Lord,  enable  me  -  27:19).  It  is  derived  from  jj^jj  {waz'), 
which  lexically  means  to  stop  or  restrain.  Here  it  means  'enable  me  with 
Divine  help  so  that  I  should  have  the  trait  of  gratitude  with  me  all  the 
time  and  do  not  part  with  it  ever',  which  will  result  in  restraint.  In  the 
earlier  verse  h  'y-'jy.  (27:17)  (translated  as  "kept  under  control"  it  was  also 
used  in  the  s£une  sense,  that  in  order  to  save  them  from  confusion  because 
of  their  large  number  the  armies  were  restrained. 

iis^-  i^!C>  JIpI  o'j  (and  that  I  do  the  good  deeds  You  like  -  27:19).  Here 
U»j  (liking)  means  acceptance.  Thus  the  meaning  is  *¥£[  Allah!  Grace  me 
with  Divine  help  for  such  righteous  deeds  which  are  acceptable  to  You'. 

From  this  it  is  argued  in  Ruh  ul-Ma'ani  that  it  is  not  necessary  for  the 
righteous  deeds  to  be  accepted,  but  their  acceptance  is  dependent  on 
certain  conditions.  It  is  further  explained  that  there  is  no  relation  between 
righteousness  and  acceptance  either  rationally  or  in  religious  law.  It  is  for 
this  reason  that  the  prophets  used  to  pray  for  the  acceptance  of  their 
righteous  deeds.  Sayyidna  Ibrahim  and  Isma'il  f^^l  prayed  while 
constructing  the  House  of  Allah  Ll.  (Our  Lord  accept  from  us  - 

2:127).  It  shows  that  after  doing  a  good  deed,  one  should  not  be 
complacent,  but  should  pray  to  Allah  for  its  acceptance. 

Despite  having  done  good  deeds  and  their  acceptance  the  entry 
into  Paradise  will  not  be  possible  without  the  grace  of  Allah 

J^IwJ^i  iliCp  J,  ikliy.  i^iij  (And  admit  me,  by  your  mercy,  among 
your  righteous  slaves  -  27:19).  Despite  having  performed  good  deeds  and 
their  acceptance,  the  entry  into  Paradise  will  depend  on  the  grace  and 
kindness  of  Allah  Ta*!!!!.  The  Holy  Prophet  ^  has  said  that  no  one  will 
enter  into  Paradise  relying  only  on  his  deeds.  So  the  companions 
enquired  from  the  Holy  Prophet  ^  "Even  you  too?",  and  he  answered 
"Yes,  me  too,  but  I  am  surrounded  by  Allah's  favour  and  grace".  (Ruh 
ul-Ma'anI) 

Sayyidna  Sulaiman  was  also  praying  for  the  grace  of  Allah  for 
the  entry  into  Paradise  in  these  words  'O  Allah,  grace  me  also  with  your 
favour  so  that  I  become  entitled  to  enter  Paradise'. 
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Verses  20-28 

^^TiJi     0^  ^ij"         ts")  ^  i^  Jiii  ^1  Jlll'j 

jl^i  ^  jUl^  (i-JJ^'  (ioj  ^LJi  oj^  0^ 

ji4^  (i-pl  iiili  iIa  4^^^  lU^^ 

And  (once)  he  (Sulaiman)  checked  the  birds  and  said, 
"What  is  wrong  with  me  that  I  do  not  see  the  hudhud 
(hoopoe)?  Rather  he  has  disappeared.  [20]  I  will  punish 
him  with  a  severe  punishment  or  slaughter  him  unless 
he  brings  to  me  a  clear  plea."  [21]  Then  the  bird  did  not 
take  long  and  said  (to  Sulaiman),  "I  have  discovered 
what  you  did  not,  and  have  brought  to  you  a  sure 
information  from  Saba'  (Sheba).  [22]  I  have  found  a 
wo^an  ruling  over  them  and  she  has  been  given  of 
everything  (she  needs)  and  she  has  a  great  throne.  [23]  I 
have  found  her  and  her  people  prostrating  to  the  sun, 
instead  of  Allah,  and  the  Satan  has  beautified  their 
deeds  for  them  and  has  prevented  them  from  the  way, 
so  they  do  not  take  the  right  path,  [24]  that  is,  they  do 
not  prostrate  to  Allah  who  brings  forth  what  is  hidden 
in  the  heavens  and  the  earth  and  who  knows  whatever 
you  conceal  and  whatever  you  reveal,  Allah!  There  is  no 
god  but  He,  the  Lord  of  the  Great  Throne."  [26] 
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He  (Sulaiman)  said,  "We  shall  see  whether  you  have  told 
the  truth  or  you  are  one  of  the  liars.  [27]  Go  with  this 
letter  of  mine  and  deliver  it  .down  to  them,  then  turn 
back  from  them  and  see  what  they  return."  [28] 

Commentary 

^1  jLLLj  (And  he  checked  the  birds  -  27:20).  The  word  ii^  (tafagqud) 
means  to  verify  about  the  presence  or  absence  of  some  people.  Hence  it  is 
translated  as  to  check.  Sayjddna  Sulaiman  was  bestowed  by  Allah 
Ta'ala  the  rule  over  Jinns,  the  beasts  and  the  birds,  apart  from  humans. 
As  it  is  customary  for  the  ruler  to  look  after  and  take  care  of  all  of  his 
subjects,  it  is  stated  in  this  verse  i^.  That  is  Sayyidna  Sulaiman 
inspected  the  birds  from  his  subjects,  and  made  a  note  of  the  presence  and 
absence  of  them  all.  The  Holy  Prophet  ^  also  had  the  habit  to  keep 
himself  informed  about  the  well-being  of  his  companions.  If  some  one  was 
absent,  he  used  to  go  to  his  house  to  find  out  his  welfare.  If  any  one  was 
sick,  he  would  go  and  visit  him  and  do  the  needful  nursing.  If  some  one 
was  afflicted  with  any  trouble,  he  would  make  the  effort  to  remove  it. 

It  is  necessary  for  the  rulers  to  take  care  of  their  subjects  and  for 
the  saints  of  their  disciples  and  students 

This  verse  has  proved  that  Sa3^dna  Sulaiman  used  to  keep  an 
eye  on  all  types  of  his  subjects,  and  used  to  keep  himself  fully  informed 
about  them,  so  much  so  that  the  absence  of  a  small  and  weak  bird  like  a 
hoopoe  which  has  a  small  population  compared  to  other  birds,  did  not  go 
unnoticed  from  him.  It  is  also  possible  that  his  specific  enquiry  about  the 
hoopoe  was  due  to  its  small  population  and  weak  make-up  among  the 
species  of  birds.  Therefore,  he  made  special  effort  to  keep  his  eyes  on  the 
weaker  section  of  his  subjects. 

Among  the  companions,  Sajo^idna  *Umar  ^  established  the  traditions 
of  the  Holy  Prophet  ^  in  totality  dviring  his  tenure  as  caliph.  He  used  to 
go  round  the  streets  of  Madinah  during  the  nights  to  keep  him  fully 
abreast  with  the  state  of  affairs.  If  he  found  any  one  in  distress  or  need, 
he  would  help  him  out.  A  number  of  such  incidents  are  related  in  his 
biography;  He  used  to  say  "If  a  wolf  kills  a  lamb  by  the  side  of  river 
Euphrates,  for  that  too  Umar  will  be  smswerable".  (Qurtubi) 

Such  were  the  principles  of  rule  and  administration,  which  were 
taught  by  the  prophets  and  practically  demonstrated  by  the  revered 
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companions  of  the  Holy  Prophet  ^  .  Because  of  these  practices,  the  entire 
populace,  both  Muslims  and  non-Muslims,  used  to  live  in  complete 
harmony  and  tranquility.  Such  justice  and  fair  play,  composure  and 
tranquility  were  never  witnessed  ever  in  the  whole  world  after  their  time. 

"What  is  wrong  with  me  that  I  do  not  see  the  hoopoe;  rather  he 
has  disappeared?  -  27:20 

Taking  account  of  one's  own  Self 

Apparently  Sulaiman  should  have  said  at  this  occasion,"What  is 
wrong  with  the  hoopoe  that  he  is  absent?"  But  Sulaiman  asked  about 
his  own  wrong  when  he  said,  "What  is  wrong  with  meT  Perhaps,  it  was 
because  the  hoopoe  and  all  other  birds  were  put  under  his  control  as  a 
special  reward.  Initially  it  crossed  his  mind  momentarily  that  probably  His 
blessings  have  been  curtailed  for  some  slip  on  his  part  that  a  species  of 
birds  (the  hoopoe)  was  not  present.  So,  he  made  some  soul  searching  to 
find  out  what  could  have  been  the  reason  for  its  absence?  It  was  a  case 
similar  to  that  of  the  mystic  saints  who  make  enquiries  from  their  Self 
before  looking  into  the  material  causes  for  the  relief  of  any  distress,  or 
when  any  blessing  is  reduced  for  them.  It  is  their  practice  to  take  into 
account  of  any  possible  slips  on  their  part  in  paying  gratitude  to  Allah 
Ta'ala  for  His  bounties,  which  might  have  caused  the  withdrawal  of  the 
blessings  from  them.  Qurtubi  has  quoted  here  the  practice  of  these  saints 
on  the  authority  of  Ibn  al-'Arabi  in  the  following  words: 

jv^UpI  I joii;  ijjii  lil  That  is  'when  these  saints  do  not  succeed  in 
their  objectives,  they  take  stock  of  their  deeds  to  find  out  where  have  they 
committed  the  mistake'. 

After  this  initial  stock-taking  of  Self  and  due  considerations  and 
deliberations  it  is  said  'J^f}^''  ^  h'^  (rather,  he  has  disappeared  -  27:20). 
Here  the  word  is  used  for  the  meaning  of  the  word  J?  (rather)  (Qurtubi). 
Therefore,  the  meaning  of  the  sentence  is  'It  is  not  that  my  sight  has 
faltered  in  locating  the  hoopoe,  but  in  fact  it  is  not  present'. 

Reason  for  picking  up  hoopoe  from  among  the  birds,  and  an 
important  warning 

Sayyidna  'Abdullah  Ibn  'Abbas      was  asked  as  to  what  was  the 
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reason  that  the  hoopoe  was  picked  up  from  all  the  birds.  He  replied  that 
Sayyidna  Sulaiman  had  camped  at  a  place  where  there  was  no 
water,  and  Allah  Ta'ala  has  bestowed  such  a  peculiar  instinct  to  hoopoe 
that  it  can  see  things  under  the  ground  and  can  also  locate  the 
underground  water.  Sayyidna  Sulaiman  ^i^l  wanted  to  find  out,  through 
the  proficiency  of  the  hoopoe,  the  depth  and  extent  of  the  underground 
water.  Having  known  the  location  of  the  underground  water,  he  would 
have  commanded  the  Jinns  to  excavate  the  ground  to  bring  the  water  up 
-  a  task  they  would  have  performed  very  quickly.  Paradoxically,  despite 
having  the  piercing  sight,  the  hoopoe  gets  entrapped  in  the  nets  of  the 
hunters.  Sayyidna  Ibn  'Abbas  ^  has  commented  on  this: 

'0  the  people  of  knowledge!  try  to  understand  this  fact  that  the 
hoopoe  has  the  ability  to  see  things  under  the  ground,  but  the 
net  spread  out  over  the  ground  gets  obscured  from  its  sight,  and 
hence  it  gets  entrapped  in  that'. 

The  bottom  line  to  understand  is  that  whatever  is  destined  for  a 
person  through  the  divine  decree,  whether  it  is  trouble  or  comfort,  has  to 
be  enforced,  and  no  one  can  escape  from  it  by  his  wisdom,  insight  or 
through  the  use  of  force  or  money. 

I  will  punish  him  with  a  severe  punishment  -  27:21 

It  is  part  of  the  political  sagacity  to  punish  the  absentee  after  making 
due  scrutiny. 

It  is  permissible  to  punish  a  lethargic  animal  moderately 

Allah  Ta'ala  had  permitted  Sayyidna  Sulaiman  82^1  to  punish  the 
animals  in  the  same  way,  as  He  had  permitted  people  of  all  ages,  a 
permission  which  is  still  valid,  to  slaughter  them  to  make  use  of  their 
flesh,  bones,  skin  etc.  Similarly,  if  the  domestic  animals,  such  as  cow, 
horse,  camel,  donkey  etc.,  do  not  perform  their  normal  duty,  then  it  is 
permissible  even  now  to  punish  them  moderately  for  disciplining. 
Punishing  animals,  other  than  domestic,  is  not  permissible  under  Islamic 
law.  (Qurtubi) 
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Unless  he  brings  to  me  a  clear  plea.  -  27:21 

That  is,  if  the  hoopoe  offers  a  plausible  excuse  for  its  absence,  then  it 
will  be  saved  from  the  punishment.  There  is  a  subtle  hint  in  it  that  it  is 

expected  of  a  ruler  or  an  administrator  that  if  someone  falters  doing 
something,  then  it  should  be  thoroughly  investigated  before  punishing 
him.  The  punishment  should  be  enforced  only  when  the  guilt  is 
established,  otherwise  he  should  be  forgiven. 

ij  ^  LL  cJi^^i  (I  have  discovered  what  you  did  not  -  27:22).  That  is, 
the  hoopoe,  said  while  offering  its  excuse  that  it  knew  something  which  he 
did  not  know.  What  it  meant  was  that  it  had  brought  information,  which 
he  (Sulaiman  f^^)  did  not  know  before. 

The  prophets  do  not  have  the  knowledge  of  the  unknown 

Imam  Qurtubi  has  deduced  from  this  incident  that  the  prophets  do  not 
have  the  knowledge  of  the  unseen  Cllm  ul-ghayb),  so  that  they  could 
know  all  about  every  thing.  It  is  quite  evident  from  this  verse. 

"And  have  brought  to  you  a  sure  information  from  Saba' 
(Sheba)".  27:22 

Saba'  (Sheba)  (*C.)  is  a  well-known  city  of  Yemen,  and  its  other  name 
is  Ma'arib  (tl'jU).  The  distance  between  San'a',  the  capital  of  Yemen,  and 
Saba'  is  three  day's  journey. 

Is  it  proper  for  a  junior  to  say  to  his  senior  that  he  knows  more 
than  him? 

On  the  basis  of  this  conversation  by  the  hoopoe,  some  people  have 
deduced  that  it  is  appropriate  for  a  pupil  to  say  to  his  teacher  or  for  a 
common  man  to  say  to  a  knowledgeable  person  that  he  knows  more  than 
the  latter  on  the  subject,  provided  he  is  absolutely  confident  that  his 
knowledge  on  that  subject  is  really  more  than  others.  But  it  is  argued  in 
Ruh  ul-Ma'ani  that  such  an  assertion  before  the  elders  and  scholars  is 
against  the  etiquettes,  and  should  be  avoided.  This  argument,  however, 
does  not  apply  to  the  conversation  of  the  hoopoe,  because  it  made  that 
statement  to  save  itself  from  the  punishment  and  to  justify  its  excuse  for 
the  absence.  The  hoopoe  actually  wanted  to  place  before  Sulaiman 
the  exact  position,  so  that  he  could  understand  the  reason  for  its  absence. 
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In  such  situations  it  is  not  improper  if  something  is  said  against  the 
normal  etiquettes. 


The  name  of  this  woman  is  given  in  the  history  as  Bilqis,  daughter  of 
Sharahil.  But  in  some  other  narrations,  it  is  mentioned  that  her  mother 
was  a  jinni  whose  name  was  Bal'amah,  daughter  of  Shisan,  (Wuhaib  b. 
Jarir  has  reported  this  from  Khalll  Ibn  Ahmad,  Qurtubi)  Her  grandfather, 
Hudahud,  was  a  great  king  and  controlled  the  entire  land  of  Yemen.  He 
had  forty  sons.  All  these  sons  became  kings.  Her  father,  Surah,  had 
married  a  jinni  woman^  who  gave  birth  to  her  (Bilqis).  Different  reasons 
are  given  for  his  marriage  to  a  jinni.  One  of  them  being  that  he  used  to 
say  with  arrogance  "No  one  from  you  is  a  match  for  me;  hence  I  will  not 
marry.  It  is  because  I  do  not  like  marrying  outside  my  matching  clan".  As 
a  result  of  this,  people  got  him  married  to  a  jinni  woman.  (Qurtubi)  Perhaps 
it  was  his  conceit  that  he  deemed  his  own  people  as  not  his  equal.  This  did 
not  go  well  with  the  Divine  writ  and  he  was  made  to  marry  a  jinni 
woman,  who  was  neither  from  his  family  nor  his  kind  or  race. 

Is  it  permissible  to  marry  a  jinni? 

Some  people  have  expressed  doubt  on  the  question,  because  they 
thought  the  jinns  are  not  capable  of  reproducing  like  the  humans.  Ibn-al- 
'Arabi  has  opined  in  his  commentary  that  this  is  a  wrong  conception.  It  is 
established  through  authentic  ahadith  that  jinns  also  possess  all  the 
requisites  of  reproduction  and  the  essentials  of  male  and  female,  as  in 
humans. 

There  is  another  aspect  to  this  question  from  the  angle  of  Islamic  law. 
That  is,  whether  it  is  permissible  for  a  man  to  marry  a  jinni  woman?  On 
this  aspect  there  are  different  views  of  the  Islamic  jurists.  Some  have 

ruled  that  it  is  permissible,  while  others  have  ruled  it  out,  because  of  their 
different  kind,  like  the  animals.  In  the  book  named  as  ^ ^  ^U- jj\  ^ is^) 
(oUJi  this  subject  is  discussed  in  detail,  where  some  incidents  are  quoted 
mentioning  that  Muslim  men  married  Muslim  jinni  women,  and  they  also 
gave  birth  to  children.  Here  this  subject  is  irrelevant,  because  the  father 
of  Bilqis,  who  married  the  jinni  woman,  was  not  a  Muslim.  Hence,  the 
question  of  permissibility  does  not  £U"ise  here.  In  Islamic  law  the  lineage  is 


I  have  found  a  woman  ruling  over  them,  -  27:23 
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based  on  father,  and  the  father  of  Bilqis  was  a  human.  Therefore,  Bilqis 
would  also  be  regarded  as  a  human.  In  some  narrations,  marriage  of 
Sulaiman  with  Bilqis  is  mentioned.  Even  if  these  narrations  are 
correct,  it  does  not  corroborate  permissibility  to  marry  a  jinni  woman, 
because  Bilqis  herself  was  not  a  jinni,  though  her  mother  might  have 
been  one.  Only  Allah  knows  best.  The  marriage  of  Sulaiman  will  be 
discussed  later  in  this  commentary. 

Is  it  permissible  for  a  woman  to  be  king  or  the  head  or  Imam  of  a 
people? 

It  is  reported  in  Sahih  al-Bukhari  on  the  authority  of  Sayyidna  Ibn 
'Abbas  4^  that  when  the  Holy  Prophet  ^  learnt  that  the  people  of  Persia 
have  made  the  daughter  of  Kisra  as  their  queen,  he  said  ^'J^W'Jj 
;f y-l  That  is,  "Those  people  will  never  prosper  who  give  control  of  authority 
to  a  woman".  It  is  for  this  verdict  that  scholars  are  unanimous  on  the 
point  that  the  control  of  a  government,  an  empire  or  caliphate  cannot  be 
assigned  to  a  woman.  Rather  the  greater  irhamah  (al-imamah  al-kubra) 
is  also  allowed  only  to  men  folk,  like  the  Imamah  for  prayers.  As  for  Bilqis 
being  the  queen  of  Saba',  it  does  not  make  it  to  be  a  religious  decree, 
unless  it  is  proven  that  Sas^ddna  Sulaiman  t^^l  had  married  her,  and 
then  retained  her  as  the  queen.  This  assumption  is  not  proven  by  any 
authentic  narration,  which  could  be  trusted  for  the  purpose  of  legislation 
of  religious  laws. 

She  has  been  given  of  everything  -  23 

It  means  that  whatever  services  are  needed  to  a  king  or  an  aristocrat 
according  to  their  time,  they  all  were  available  to  her.  It  is,  however, 
obvious  that  those  things  that  were  not  invented  by  then,  their 
unavailability  is  not  in  conflict  with  this  verse. 

"^^^'j-'ji- [^j  (And  she  has  a  great  throne  -  23)  Literal  meaning  of 'Arsh 
ij-'J")  is  throne  of  the  empire.  A  narration  is  attributed  to  Sayyidna  Ibn 
'Abbas  ^  that  the  length  of  the  throne  of  Bilqis  was  eighty  yards,  its 
breadth  was  forty  yards  and  height  thirty  yards.  It  was  profusely 
decorated  with  pearls,  red  rubies,  topaz  and  olivine,  and  its  legs  were 
studded  with  precious  stones  and  pearls.  Its  curtains  were  made  of  silk 
and  fine  cloth.  The  throne  was  secured  within  seven  buildings,  one  within 
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the  other,  all  well  protected  and  locked. 

I  have  found  her  and  her  people  prostrating  to  the  sun  -  27:24 

This  shows  that  her  people  were  star-worshippers  and  used  to  worship 
the  sun.  Some  believe  that  they  were  Zoroastrians,  who  worship  fire  and 
all  forms  of  light. 

I  ilJj'  £W  (^•j^'  4\  0-'^'^  (that  is,  they  do  not  prostrate  to  Allah  who 
bring  forth  what  is  hidden  -  25).This  sentence  is  linked  with  the  previous 
one,  "The  Satan  has  beautified  their  deeds  -  26"  and  the  sense  is  that  the 
Satan  had  engrained  in  their  minds  that  they  should  not  bow  down 
before  Allah,  or  had  prevented  them  from  the  righteous  path  so  that  they 
should  not  prostrate  before  Allah  Ta'ala. 

Letters  and  writings  are  enough  proof  on  religious  matters  in  the 
normal  circumstances 

iJjk  ^^-i^  (Go  with  this  letter  of  mine  -  28).  Sayyidna  Sulaiman 
considered  it  enough  to  write  to  the  queen  of  Saba'  (Sheba)  for  the 
fulfillment  of  his  duty  to  invite  her  to  faith,  and  hence  sent  her  a  letter. 
This  shows  that  in  the  normal  circumstances  the  letter  or  writing  is  an 
acceptable  proof.  The  religious  jurists  did  not  accept  a  letter  as  an 
evidence  only  where  a  proper  personal  evidence  is  required  under  Islamic 
law,  because  testimony  is  not  allowed  on  telephone  or  by  letter.  It  has 
been  made  mandatory  for  the  witnesses  to  appear  in  person  before  the 
court.  There  is  a  lot  of  wisdom  in  this  law.  Under  any  law  of  the  world 
prevalent  in  any  country  it  is  compulsory  for  the  witnesses  to  appear 
before  the  court  in  person,  and  the  testimony  through  letter  or  telephone 
is  not  accepted. 

Writing  letters  and  sending  them  to  the  disbelievers  is  permissible 

Another  matter  that  has  been  proved  by  the  letter  of  Sayyidna 
Sulaiman  is  that  in  preaching  of  religion  and  invitation  to  Islam  it  is 
permissible  to  write  letters  to  disbelievers  and  infidels.  According  to  many 
Sahih  ahadith  it  is  established  that  the  Holy  Prophet  ^  had  also  written 
letters  to  many  infidels . 

Social  etiquettes  should  always  be  observed,  no  matter  if  it  is  a 
gathering  of  infidels 
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Throw  it  down  to  them,  then  turn  back  from  them  -  27:28 


When  Sayyidna  Sulaiman        made  use  of  the  hoopoe  as  a  courier, 
he  also  taught  him  the  social  etiquette  that  after  delivering  the  letter  to 
Queen  of  Saba'  it  should  move  out  of  her  court,  which  is  the  norm  of  the 
royal  courts.  This  shows  that  observance  of  social  etiquettes  and  good 
human  behavior  is  desirable  as  a  general  rule. 


Verses  29  ■  37 

ij^^Ai^        'J\  J\  lii  i  jui  dJii 

^    iSy^'iJi  (^J^'  'JJ^'  4i4 
jy       £^  IjJli  <^rx^ 

ii;L:]i  ol  <vr>  iJ/i;  tiU  c> >-ii  4tf  1 '  -J-^fi 
(^ji  (H         ^.•Hi  ijh  v^f 

,      '   ,         ^>y^'/>i'i  ^  '-"m  Vc<^  At*"    '  •'Til 

(^i(^jl4^'^7  (*^'^  U-j  ^ -OJI 

She  (the  queen)  said  (to  her  officials  after  receiving  the 
letter),  "O  chieftains,  there  has  been  delivered  to  me  an 
esteemed  letter.  [29]  It  is  from  Sulaiman  and  it  is  (in  the 
following  words:)  With  the  name  of  Allah,  the 
All-Merciful,  the  Very-Merciful.  [30]  Do  not  rebel  against 
me  and  come  to  me  in  submission."  [31]  She  said,  "O 
chieftains,  advise  me  in  the  matter  I  have  (before  me).  I 
am  not  the  one  who  decides  a  matter  absolutely  unless 
you  are  present  with  me."  [32]  They  said,  "We  are 
powerful  and  tough  fighters,  and  the  decision  lies  with 
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you;  so  consider  what  command  you  should  give."  [33] 
She  said,  'In  fact  when  the  kings  enter  a  town,  they  put 
it  tq  disorder  and  put  its  honorable  citizens  to  disgrace, 
and  this  is  how  they  normally  do.  [34]  And  I  am  going  to 
send  a  gift  to  them,  then  see,  what  response  the  envoys 
will  bring  back."  [35] 

So  when  he  (the  envoy)  came  to  Sulaiman,  he  said,  "Are 
you  extending  a  financial  aid  to  me?  So  what  Allah  has 
given  me  is  much  better  than  what  He  has  given  to  you. 
But  you  yourselves  are  proud  of  your  gift.  [36]  Go  back 
to  them,  and  we  will  bring  to  them  forces  they  have  no 
power  to  face,  and  we  will  certainly  drive  them  out 
from  there  in  humiliation  while  they  are  disgraced."  [37] 

Commentary 

Slie  (ttie  queen)  said  (to  her  officials  after  receiving  tlie  letter), 
"O  chieftains,  there  has  been  tlirown  to  me  an  esteemed  letter, 
27:29. 

Literal  meaning  of  Karim  is  respectable,  honorable  or  esteemed,  and 
idiomatically  this  word  is  used  for  a  letter  when  it  is  sealed.  This  is  why 
Sayyidna  Ibn  'Abbas  4^,  Qatadah,  Zohair  JiliJ etc.  have 
interpreted  the  expression  'jLi/'v'lsC  as  the  sealed  book,  which  indicates 
that  Sayyidna  Sulaiman  had  put  his  seal  on  the  letter.  When  the 
Holy  Prophet  ^  learnt  about  the  tradition  of  the  non-Arab  kings  that 
they  do  not  read  the  letter  if  it  is  not  sealed,  he  got  a  seal  made  for 
himself,  and  used  it  on  the  letters  he  sent  to  Caesar  and  Chosro.  It  shows 
that  the  practice  of  sealing  a  letter  is  to  show  respect  to  the  letter  as  well 
as  to  the  addressee.  The  present  day  practice  is  to  secure  the  letter  in  an 
envelope,  which  is  as  good  as  sealing  it.  Where  show  of  respect  to  the 
addressee  is  intended,  it  is  closer  to  the  practice  of  the  Holy  Prophet  ^  to 
secure  it  in  sm.  envelope. 

The  language  of  the  letter  of  Sulaiman 

Although  Sayyidna  Sulaiman  8^  was  not  an  Arab,  yet  it  is  not 
unlikely  that  he  knew  the  Arabic  language,  especially  when  he  knew  the 
languages  of  the  animals.  As  the  Arabic  language  is  supreme  among  all 
the  languages,  it  is  possible  that  he  might  have  written  the  letter  in 
Arabic.  It  is  also  probable  because  Bilqis  was  an  Arab  by  race,  and  she 
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read  the  letter  and  understood  it.  The  other  probabiUty  is  that  he  had 
written  the  letter  in  his  own  language  and  an  interpreter  read  it  for  her. 

(Ruh) 

Some  rules  of  writing  letters 

It  is  from  Sulaiman  and  it  is  (in  the  following  words:)  With  the 
name  of  Allah,  the  All-Merciful,  the  Very-Merciful.  27:30 

There  is  not  a  single  aspect  of  human  life  on  which  Qur'an  does  not 
provide  guidance.  Mutual  exchange  of  welfare  and  other  information 
through  letters  is  part  of  human  requirements.  In  this  Surah,  full  text  of 
the  letter  from  Sayyidna  Sulaiman  r^Bl  to  Queen  Saba'  has  been 
reproduced.  This  is  a  letter  from  a  prophet,  and  Qur'an  has  reproduced  it 
as  an  approved  format  for  a  letter.  Hence,  it  should  be  taken  in  that  light 
and  Muslims  should  try  to  follow  the  guidance  provided  in  it  for  letter 
writing. 

Writer  should  first  write  his  name  and  then  of  the  addressee 

The  very  first  guidance  provided  in  this  letter  is  that  Sayyidna 
Sulaiman  has  begun  it  by  writing  his  name.  How  did  he  write  the 
name  of  the  addressee,  it  is  not  mentioned  in  the  Qur'an.  However,  it  does 
tell  us  that  it  was  the  practice  of  the  prophets  to  write  their  name  first,  in 
which  there  are  many  benefits:  For  instance,  the  addressee  would  know 
even  before  reading  the  letter  from  whom  it  has  come.  So  he  would  read 
the  letter  in  the  backdrop  of  his  relations  with  the  writer,  and  any 
confusion  about  the  identity  of  the  writer  would  be  eliminated  right  in  the 
beginning.  The  Holy  Prophet  ^  had  also  adopted  the  same  practice  in  all 
his  letters  addressed  to  various  persons,  and  began  the  letter  with  the 
wordings  -J^jj  aLi  ju*^.  (From  Muhammad,  the  slave  of  Allah  and 
His  messenger) 

A  question  may  arise  here  as  to  whether  it  would  be  a  disrespect  to  the 
addressee  if  a  junior  writes  his  name  first  while  writing  to  his  elder, 
teacher  or  senior  in  status?  So,  is  it  appropriate  to  follow  this  practice  or 
not?  In  this  respect  the  companions  of  the  Holy  Prophet  ^  had  acted 

differently.  Most  of  them  preferred  to  follow  the  practice  of  the  Holy 
Prophet  ^  and  not  the  requirement  of  the  formality,  and  wrote  their 
names  first  even  when  writing  to  the  Holy  Prophet  ^  himself  Ruh 
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ul-Ma'ani  has  reproduced  a  narration  of  Sayyidna  'Anas  from  al-Bahr 
ul-Muhit  as  follows: 

i  i 

"No  human  is  more  revered  than  the  Holy  Prophet  but 
when  his  companions  used  to  write  to  him,  they  would  first 
write  their  names,  and  I  say  that  Sayyidna  'Ala'  Al-Hadrami's 
letter,  which  he  wrote  to  the  Holy  Prophet  is  a  proof  to 
that." 

However,  after  quoting  these  narrations  in  Ruh  ul-Ma*anI  it  is 
observed  that  all  this  discussion  is  about  the  preferred  way,  otherwise 
both  ways  are  permissible.  If  some  one  writes  his  name  in  the  last,  that 
too  is  correct.  Religious  jurist  Abu  al-Layth  has  written  in  his  Bustan  that 
if  some  one  starts  with  the  name  of  the  addressee,  no  one  can  question  its 
permissibility,  because  this  has  also  been  the  practice  among  the  Muslims 
for  long,  and  no  one  has  objected  to  that.  (Ruh ill-Ma'am,  Qurtubl) 

Replying  to  letters  is  also  a  practice  of  the  prophets 

It  is  observed  in  Tafsir  ul-Qurtubi  that  if  someone  receives  a  letter,  it 
is  incumbent  upon  him  to  answer  it,  because  a  letter  from  someone  not 
present  is  as  good  as  the  greeting  of  the  one  who  is  present.  It  is 
attributed  to  Sayyidna  Ibn  'Abbas  in  a  narration  that  he  used  to 
regard  the  reply  of  a  letter  as  much  obligatory  as  the  reply  to  a  greeting 
by  salam.  (Qurtubi) 

Starting  letters  with  Bismillah 

The  letter  of  Sa3oadna  Sulaiman  and  all  the  letters  sent  by  the 
Holy  Prophet  ^  have  established  that  writing  Bismillah  at  the  beginning 
of  a  letter  was  the  practice  of  the  prophets.  As  to  the  question  whether 
Bismillah  should  precede  the  name  of  the  writer  or  not,  the  practice  of  the 
Holy  Prophet  ^  was  that  he  always  put  Bismillah  before  his  name,  and 
the  name  of  the  addressee  after  his  own  name.  But  in  the  Qur'an  the 
order  is  reversed  and  the  name  of  Sayyidna  Sulaiman  is  written  first 
and  then  Bismillah.  Therefore,  it  is  also  in  order  if  the  name  of  the  writer 
is  written  first  and  then  Bismillah.  But  Ibn  Abl  Hatim  has  reported  on  the 
authority  of  Yazid  Ibn  Rauman  that  in  fact  Sayyidna  Sulaiman  had 
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i 

written  his  letter  in  this  manner:  u-^,  J!l  ijh     ^UX-  ^y*  -r*^^'  O^j^' 
ip-t^  i^-)''^      '^^'"^  0* -V-yj  ^'  (which  means  that  he  wrote 

Bismillah  before  his  name)  but  when  Bilqis  read  out  this  letter  to  her 
people,  she  mentioned  the  name  of  Sulaiman  first  in  order  to  let 
them  know  the  name  of  the  writer.  The  Holy  Qur'an  has  copied  what 
Bilqis  had  uttered.  There  is  no  mention  in  the  Qur'an  whether  Bismillah 
was  written  first  or  the  name  of  Sayyidna  Sulaiman  in  the  original 
letter.  There  is  yet  another  possibility  that  the  name  of  Sulaiman 
was  written  on  the  envelope  and  Bismillah  at  the  top  of  the  letter,  and 
when  Bilqis  read  out  the  letter  to  her  people  she  announced  the  name  of 
Sayyidna  Sulaiman  'f$^\  first. 

Ruling 

The  original  tradition  (Sunnah)  of  letter  writing  is  that  all  letters 
should  begin  with  Bismillah.  However,  the  religious  jurists  have  ruled,  on 
the  authority  of  the  indications  given  in  the  Qur'an  and  Sunnah,  that  if 
there  is  a  risk  of  disrespect  to  the  name  of  Allah  on  the  apprehension  that 
the  paper  on  which  Bismillah  is  written  would  be  thrown  away,  then  it  is 
not  right  to  write  Bismillah,  lest  one  should  get  involved  in  sin.  The 
present  day  practice  is  that  letters  are  thrown  away  after  reading  and 
they  end  up  in  garbage.  Hence,  it  is  better  to  perform  Sunnah  by  reciting 
Bismillah  orally  before  starting  the  letter,  rather  than  writing  it  on  paper. 

Can  a  paper  bearing  a  Qur'anic  verse  be  given  in  the  hands  of  a 
disbeliever? 

Sayyidna  Sulaiman  had  sent  this  letter  to  Bilqis  when  she  was 
not  a  Muslim,  but  cr^'J^  i^'  was  written  on  it.  It  confirms  that  this 
is  permissible.  The  non-Arab  kings  to  whom  the  Holy  Prophet  ^  had 
written  letters  were  disbelievers.  But  the  letters  contained  some  Qur'anic 
verses  too.  It  should  be  understood  that  although  it  is  not  permitted  to 
hand  over  the  Holy  Qur'an  to  infidels,  but  any  book  or  paper  containing 
some  verses  of  the  Qur'an  does  not  qualify  to  be  the  Qur'an  itself;  hence, 
such  papers  or  books  can  be  handed  over  to  an  infidel  or  to  someone 
without  wudu'  (ablution).  (Alamgiri) 

Letters  should  be  written  short,  comprehensive,  eloquent  and 
effective 

Looking  at  the  letter  of  Sayyidna  Sulaiman  ^^^\  one  cannot  avoid 
noticing  that  it  is  so  comprehensive  that  all  important  matters  have  been 
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put  together  in  a  few  sentences,  maintaining  the  high  standard  of 
eloquence  alongwith  the  royal  grandeur  in  front  of  the  infidels.  At  the 
same  time  perfected  attributes  of  Allah  Ta'ala  are  also  described  along 
with  an  invitation  towards  Islam.  The  condemnation  of  conceit  and 
arrogance  is  also  noticeable.  As  a  matter  of  fact,  this  letter  is  a  specimen  of 
the  marvel  of  Qur^n.  Sayyidna  Qatadah  ^  has  stated  that  it  was  the 
practice  in  letter  writing  by  all  the  prophets  to  make  it  brief  but  at  the 
same  time  ensuring  that  nothing  mentionable  is  left  out.  (Ruhul-Ma'ani) 

Consultation  in  important  matters  is  a  Sunnah.  It  provides  the 
benefit  of  having  views  of  others,  and  gives  them  a  sense  of 
participation 

She  said,  "O  chieftains,  advise  me  in  the  matter  I  have  (before 
me).  I  am  not  the  one  who  decides  a  matter  absolutely  unless 
you  are  present  with  me."  -  32 

The  word  '^^^l  is  derived  from  Fatwa  t^yi,  which  means  answering 
some  specific  issue.  Here  it  means  to  give  counsel  or  to  express  one's 
views.  When  Queen  Bilqi^  received  the  letter  of  Sayyidna  Sulaiman 
she  called  the  members  of  her  government  and  asked  their  view  as  to 
what  she  should  do.  Before  asking  their  view  on  the  matter,  she 
encouraged  and  pleased  them  by  declaring  that  she  did  not  take  decisions 
without  consulting  them.  Because  of  her  remarks,  the  ministers  and  the 
generals  expressed  their  readiness  to  sacrifice  every  thing  they  had  in 
order  to  follow  her  command.  41^1  jiVlj  Ji-p  iy  \'Jj\  ^  ("We  are 

powerful  and  tough  fighters,  and  the  decision  lies  with  you  -  33). 
Saj^dna  Qatadah  has  related  that  according  to  his  information  there 
were  313  members  in  her  consultative  committee,  and  each  one  of  them 
represented  and  enjoyed  the  support  often  thousand  persons.  (Qurtubl) 

This  statement  brings  to  light  that  having  consultation  with 
supporters  is  an  old  practice.  Islam  has  attached  great  importance  to 
consultation  and  has  made  this  mandatory  for  the  government 
functionaries.  So  much  so  that  the  Holy  Prophet  who  was  the 
recipient  of  revelations  from  Allah  Ta'ala  and  also  used  to  get  direct 
guidance  from  Him  (thus  did  not  have  any  need  for  consultation  or 
advice),  was  also  commsmded  to  follow  this  practice,  in  order  to  set  up  a 
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traditioa  for  his  foUowers.The  Holy  Qur'an  directs  the  Holy  Prophet 
v-Vi  J>  '^'Ss^j  (3:159)  that  is,  he  should  consult  them  in  the  matters.  There 
is  a  sense  of  participation  for  the  companions  in  this  command,  and  an 
advice  for  the  coming  generations  that  the  government  functionaries 
must  always  consult  on  important  matters. 

Reaction  of  Queen  Bilqis  on  the  letter  of  Sulaiman 

After  having  consulted  the  functionaries  of  her  government  and 
gaining  their  confidence,  she  herself  developed  a  strategy  that  she  should 
initially  test  out  the  real  intention  of  Sayyidna  Sulaiman  and  to  find 
out  whether  he  was  actually  a  prophet  and  messenger  of  God,  and 
whether  he  was  really  conveying  the  message  of  God  or  he  was  aspiring 
for  a  greater  empire.  The  purpose  behind  this  strategy  was  to  find  out 
that  if  he  was  a  prophet  in  reality,  then  his  command  should  be  followed 
and  no  hostility  be  adopted  against  him.  On  the  other  hand  if  he  was  only 
a  king  and  wished  to  expand  his  empire  by  subjugating  her  kingdom, 
then  a  different  plan  be  worked  out  to  face  the  challenge.  To  test  out  the 
real  intention  of  Sayyidna  Sulaiman  she  adopted  the  tactic  of 
sending  to  him  precious  gifts  and  presents.  If  he  becomes  satisfied  after 
receiving  the  gifts,  then  it  would  indicate  that  he  was  only  a  king  and  had 
approached  her  with  mundane  motives.  On  the  other  hand,  if  he  was 
actually  a  prophet  then  he  would  not  agree  on  any  thing  other  than 
acceptance  of  Islam.  Ibn  Jarlr  has  reported  this  explanation  from 
Sayyidna  Ibn  'Abbas  ^  Mujahid,  Ibn  Juraij,  and  Ibn  Wahb  JIUj  Jit 
with  several  chins  of  narrators.The  same  subject  is  elaborated  in  the 
following  verse: 

And  I  am  going  to  send  a  gift  to  them,  then  see,  what  response 
the  envoys  will  bring  back."  27:35. 

Appearance  of  envoys  of  Bilqis  in  the  court  of  Sulaiman  8^ 

Historical  Isra'ili  legends  describe  in  great  detail  the  incident  of  the 

visit  of  the  envoys  of  Bilqis  and  the  gifts  they  had  taken  with  them.  All 
versions  of  the  legends  agree  on  that  the  gifts  included  some  gold  bricks, 
some  precious  stones,  one  hundred  slaves  and  one  hundred  slave  girls. 
But  the  slave  girls  were  dressed  in  men's  clothes  and  the  slaves  were 
dressed  in  ladies  outfits.  There  was  also  a  letter  from  Bilqis,  in  which 
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there  were  some  questions  for  testing  Sayyidna  Sulaiman  8^1.  In  the 
selection  of  gifts  also,  his  test  was  intended.  Allah  Ta'ala  had  passed  on 
detailed  information  of  gifts  to  Sulaiman  even  before  their  arrival. 
Sayyidna  Sulaiman  commanded  the  Jinns  to  lay  out  a  floor  of  gold 
and  silver  bricks  over  a  thirty  miles  stretch  from  his  court,  and  that 
strange  looking  animals  be  lined  up  on  either  side  of  this  pathway.  Their 
excrement  of  bowels  was  also  to  be  placed  on  the  floor  of  gold  and  silver. 
Similarly,  his  court  was  decorated  with  special  attention.  Four  thousand 
chairs  of  gold  were  placed  on  the  left  side  and  four  thousand  on  the  right 
side  of  the  main  hall  for  the  scholars,  ministers,  and  other  officials  of  the 
court.  The  entire  hall  was  bedecked  with  precious  stones.  When  Bilqis's 
envoys  saw  animals  standing  on  the  floor  of  gold  bricks,  they  were 
embarrassed  with  the  gifts  they  had  brought  with  them.  It  is  reported  in 
some  narrations  that  they  threw  away  their  gold  bricks.  Then  as  they 
proceeded,  they  saw  rows  of  beasts  and  birds  on  either  side  of  the 
pathway.  After  that  they  came  across  the  rows  of  jinns.  Seeing  them,  they 
were  browbeaten.  Ultimately,  when  they  reached  the  court  and  stood 
before  Sayyidna  Sulaiman  he  received  them  with  dignity,  and 
entertained  them  with  veneration.  But  he  returned  all  their  gifts  and 
presents,  and  answered  all  the  questions  sent  up  by  Bilqis.  (Qurtubl) 

Return  of  the  presents  of  Bilqls  by  Sayyidna  Sulaiman 

"Are  you  giving  me  an  aid  of  wealth?  So  what  Allah  has  given 
me  is  much  better  than  He  has  given  to  you.  But  you  yourselves 
are  proud  of  your  gift.  27:36. 

When  Bilqis's  envoys  reached  the  court  of  Saj^dna  Sulaiman  ^^SgSl 
with  the  gifts  and  presents  sent  by  her,  he  said  to  them  'Do  you  wish  to 
help  me  with  wealth?  Whatever  wealth  and  bounties  I  have  been  given 
by  Allah  is  much  better  than  your  wealth  and  material.  Therefore,  I  do 
not  accept  your  presents  of  wealth.  You  better  take  them  away,  and  enjoy 
them  yourself. 

Is  it  permissible  to  accept  presents  from  infidels? 

Sayyidna  Sulaiman  ^^^1  did  not  accept  the  presents  of  Queen  Bilqis, 
which  indicates  that  it  is  not  permissible  or  not  preferable  to  accept 
presents  from  infidels.  The  correct  position  about  this  question  is  that  if 
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this  may  lead  to  weakening  of  one's  position  or  that  of  MusUm  community, 
or  is  Hkely  to  go  against  the  expediency  of  the  national  interest,  then  it  is 
prudent  not  to  accept  their  presents.  (Ruh  ul-Ma'anl).  Kut  if  the  interest  of 
the  Muslims  is  in  favour  of  acceptance,  for  instance  if  this  gesture  may 
lead  the  non-Muslims  to  the  acceptance  of  Islam,  or  may  ward  off  some 
impending  danger  to  Islam,  in  such  situations  it  is  permitted.  It  was  the 
practice  of  the  Holy  Prophet  ^  to  accept  presents  from  some  infidels  and 
reject  them  from  others.  It  is  reported  in  'Umdatul  Qari  Sharh  al-Bukhari 
(Kitab  ul-hibah)  and  Sharh-As-  Siyar-Al-Kabr  on  the  authority  of 
Sayyidna  Ka'b  ibn  Malik  ^U;  ill  ^ j  that  'Amir  ibn  Malik,  brother  of  Bra', 
went  to  Madinah  on  some  work,  when  he  was  a  disbelieving  infidel,  and 
presented  two  horses  and  two  pairs  of  garments  to  the  Holy  Prophet 
He  sent  back  these  presents  with  the  remarks  "We  do  not  accept  presents 
from  disbelievers".  Once  'lyad  ibn  Himar  al-Mujashi'i  presented  to  him 
some  thing.  The  Holy  Prophet  ^  enquired  from  him  whether  he  was  a 
Muslim,  to  which  he  replied  in  the  negative.  So  he  returned  his  presents, 
explaining  that  Allah  Ta'ala  has  commanded  him  not  to  accept  presents 
from  the  disbelievers. 

As  against  this  there  are  other  narrations  reporting  that  the  Holy 
Prophet  ^  had  accepted  presents  from  some  disbelievers.  In  one  such 

narration,  it  is  related  that  Abu  Sufyan  had  presented  to  him  a  piece  of 
leather  when  he  was  still  a  disbeliever,  which  the  Holy  Prophet  ^  had 
accepted.  Another  narration  has  reported  that  a  Christian  had  presented 
to  him  a  very  shiny  piece  of  fine  silk,  which  was  also  accepted  by  him. 

Shamsul  'A'immah  has  commented  after  citing  these  narrations  that, 
in  his  view,  the  reason  of  rejection  and  acceptance  of  these  presents  by 
the  Holy  Prophet  ^  was  that  where  he  thought  that  by  their  rejection 
the  disbehever  would  come  near  Islam,  he  rejected  them,  and  where  he 
considered  that  their  acceptance  will  help  bring  the  disbeliever  close  to 
Islam  he  did  that.  (Umdatul  Qari) 

Bilqis  took  the  rejection  of  her  presents  by  Sayyidna  Sulaiman  r^^l  as 
a  sign  of  his  prophethood  -  not  because  the  acceptance  of  gifts  from 
disbelievers  is  not  permissible  -  but  she  had  purposefully  sent  those 
presents  as  a  bribe,  in  order  to  save  herself  from  any  attack  from  him. 
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Verses  38-41 

Cjfih-^         0*  J>  ^^yn  r^-' 

L)t  c_J6JI      jJLp  aJ-^  t^JJl  Jb  .^r-^^i  ^  aJ^ 

l^J  Ij^^-  Jli  4i     J^/  ^  JgO  0^       J^J  ^-^4 

He  said,  "O  chieftains,  which  one  of  you  will  bring  her 
throne  to  me  before  they  come  to  me  submissively?"  [38] 
An  Hfrit  (stalwart)  from  the  Jinns  said,  "I  will  bring  it 
to  you  before  you  rise  up  from  your  place,  and  for  this 
(task)  I  am  powerful,  trust-worthy".  [39]  Said  the  one 
who  had  the  knowledge  of  the  book,  '1  will  bring  it  to 
you  before  your  glance  returns  to  you."  So  when  he  saw 
it  (the  throne)  well-placed  before  him,  he  said,  "This  is 
by  the  grace  of  my  Lord,  so  that  He  may  test  me 
whether  I  am  grateful  or  ungrateful.  And  whoever  is 
grateful  is  grateful  for  his  own  benefit,  and  whoever  is 
ungrateful,  then  my  Lord  is  Need-Free,  Bountiful".  [40] 
He  said,  "Disguise  the  throne  for  her,  and  we  will  see 
whether  she  discovers  the  truth  or  she  is  one  of  those 
who  have  no  guidance."  [41] 

Commentary 

Bilqis's  appearance  in  the  court  of  Sulaiman 

Qurtubi  has  reported,  giving  references  of  historical  record,  that 
Bilqis's  envoys  returned  from  the  court  of  Sulaiman  )$^\  totally 
dumb-founded  and  awe-struck,  and  conveyed  his  declaration  of  war  to 
the  queen.  Then  Bilqis  said  to  her  people  that  she  was  already  of  the  view 
that  he  was  no  ordinary  king,  but  was  on  some  special  assignment  from 
God,  and  that  fighting  with  His  messenger  is  like  fighting  with  God,  for 
which  they  did  not  have  the  strength.  After  making  this  statement,  she 
started  getting  ready  to  go  to  Sayyidna  Sulaiman  8^1.  She  took  along 
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with  her  twelve  thousand  chiefs,  commanding  an  army  of  hundred 
thousand  men  each.^  Allah  Ta'ala  had  graced  Sayyidna  Sulaiman  8^ 
with  such  awe  and  majesty  that  no  one  had  the  courage  to  speak  before 
him.  One  day  he  saw  a  cloud  of  dust  at  some  distance.  So  he  asked  from 
those  who  were  present  as  to  what  that  was.  His  people  answered  'O 
messenger  of  Allah!  Queen  Bilqis  is  coming  with  her  people'.  Some 
narrations  relate  that  at  that  time  she  was  about  three  miles  from  the 
court  of  Sulaiman  At  that  moment  Sayyidna  Sulaiman  turned 
to  his  courtiers  and  asked  them: 

0^4^  WJ^-     ^'j^-  'JSi  <J^ 

He  said,  "O  chieftains,  which  one  of  you  will  bring  her  throne  to 
me  before  they  come  to  me  submissively?"  27:38. 

Sayyidna  Sulaiman  was  already  informed  that  Bilqis  was  coming 
to  him  to  submit  after  having  been  impressed  by  his  invitation.  So  he 
decided  that,  apart  from  royal  grandeur,  she  should  also  witness  a 
prophetic  miracle,  which  should  help  her  convert  to  faith.  Allah  Ta'ala 
had  bestowed  the  miracle  of  control  of  jinns  to  Sayyidna  Sulaiman  ^Sl. 
After  receiving  the  cue  from  Allah  Ta'ala,  he  fancied  to  have  Bilqis's 
throne  brought  to  his  court  even  before  her  arrival.  So  he  commanded  the 
jinni,  who  was  also  present  in  his  court,  to  bring  her  throne.  Selection  of 
throne  was  presumably  made  on  the  basis  that  it  was  the  most  secured 
object  of  her  treasure,  which  was  kept  in  the  impregnable  inner  most  hall 
of  the  seven  castles,  one  within  the  other,  properly  secured  under  lock.  So 
much  so  that  her  own  people  could  not  reach  there.  Shifting  of  such  a 
huge  and  secured  object  without  breaking  the  lock  or  door  to  a  place  so  far 
away  from  where  it  was  placed,  could  not  have  been  possible  without  the 
help  and  will  of  Allah  Ta'ala.  This  was  an  ideal  way  to  make  her  see  and 
realize  the  unlimited  power  and  control  of  Allah.  At  the  same  time  it  was 
also  intended  to  make  her  realize  that  the  high  position  and  status  of 


1.  The  learned  author  has  already  mentioned  that  no  authentic  record  is 
available  on  the  details  of  this  story.  However  there  are  some  details  found  in 
the  Israelite  traditions  some  of  which  are  reproduced  here.  This  huge 
number  of  the  army  of  Bilqis  is  also  taken  from  those  traditions;  otherwise, 
the  number  given  is  highly  exaggerated  on  the  face  of  it,  and  'Allamah  'Alusi 
has  opined  that  the  tradition  giving  such  a  huge  number  of  the  army  seems 
to  be  a  lie. 
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Sulaiman  i^&i  was  actually  bestowed  by  Allah  Ta'ala,  which  had  enabled 
him  to  perform  such  super-human  things.  (Ibn  Jarir) 

j«t^  Uy^-  (before  they  come  to  me  submissively  -  27:38).  The 
word         (muslimin)  is  the  plural  of  Muslim,  the  literal  meaning  of 

which  is  obedient  or  submissive.  In  conventional  expression,  'Muslim'  is 
equivalent  of  'believer'.  According  to  Sayyidna  ibn  'Abbas  here 
Muslimin  is  used  in  its  literal  meaning,  that  is,  obedient  or  submissive.  It 
is  so  because  it  was  not  established  at  that  time  that  Queen  Bilqis  had 
converted  to  Islam.  She  actually  converted  to  Islam  after  talking  to 
Sayyidna  Sulaiman  1^^,  as  is  evident  from  the  verses  to  follow  now. 

^\  'J,  ^  '.ilp  t>JJi  Jii  (Said  the  one  who  had  the  knowledge  of  the 
book  -  27:40).  The  question  is  as  to  who  was  this  person?  One  possibility  is 
that  he  was  Sulaiman  himself,  because  his  knowledge  of  the  book  of 
Allah  was  most  extensive.  In  that  case  this  incident  happened  as  a 
miracle.  The  objective  was  also  that  Bilqis  should  have  an  experience  of 
the  prophetic  miracle,  so  that  no  doubt  was  left  in  her  mind.  But  Ibn  Jarir 
has  reported  from  many  commentators  of  the  Qur'an,  Kke  Qatadah,  that 
he  was  a  person  from  the  companions  of  Sayyidna  Sulaiman 
Qurtubi  has  declared  it  to  be  the  view  of  the  majority.  Ibn  Ishaque  has 
mentioned  his  name  as  'Asif  Ibn  Barkhiya,  and  has  opined  that  he  was  a 
friend  of  Sayyidna  Sulaiman  1$^.  Some  other  narrations  say  that  a 
cousin  of  Sayyidna  Sulaiman  had  the  knowledge  of  Al-Ism  ul-A'zam, 
(a  particular  name  of  Allah  Almighty)  the  speciality  of  which  is  that 
whatever  blessing  is  invoked  from  Allah  Ta*iQa  by  reciting  this  name,  it  is 
accepted,  and  anything  requested  is  delivered  from  Him.  It  does  not  prove 
that  Sayyidna  Sulaiman  SJS^I  did  not  have  the  knowledge  of 
Al-Ism-ul-A'zam.  Rather  it  is  quite  likely  that  he  considered  it  prudent  to 
have  the  manifestation  of  the  miracle  by  one  of  his  people,  which  should 
have  deeper  impression  on  Bilqis.  Therefore,  instead  of  performing  the 
miracle  himself,  he  addressed  his  people  in  the  above  manner.  {^^  Ids' 
(fSUJi  ^ In  such  a  situation,  this  incident  was  a  Karamahj  which  was 
performed  by  'Asif  Ibn  Barkhiya. 

Difference  between  miracle  and  Karamah 

Miracles  take  place  without  any  involvement  of  natural  phenomena 
by  the  exclusive  act  and  will  of  Allah  Ta'ala.  It  is  clearly  defined  in  the 
Qur'an  itself  j-j  *h\  ^C)  j       k  (You  did  not  throw  when  you  threw 
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but  Allah  did  throw  -  8:17).  Likewise,  there  is  no  involvement  of  natural 
phenomena  in  the  happening  of  Karamah.  They  take  place  exclusively 
with  the  act  and  will  of  Allah  Ta'ala.  This  should  also  be  understood  that 
miracles  and  Karamah  do  not  take  place  with  the  wish  or  control  of  the 
person  performing  them,  but  only  by  the  will  and  act  of  Allah  Ta'ala.  The 
only  difference  between  the  two  is  that  if  such  an  unusual  act  is 
demonstrated  through  a  prophet,  it  is  known  as  a  miracle;  and  if  it  is 
demonstrated  through  someone  who  is  not  a  prophet,  it  is  called 
Karamah.  In  this  particular  incident  if  it  is  correct  that  'Asif  Ibn 
Barkhiya,  who  was  a  companion  of  Sayyidna  Sulaiman  t^l,  performed 
it,  then  it  will  be  called  his  Karamah.  The  unusual  acts  performed  by 
saints  are  in  fact  the  reflection  of  the  perfections  of  their  prophets,  which 
in  turn  are  deemed  to  be  the  miracles  of  their  prophet. 

The  incident  of  the  throne  of  Bilqis  was  a  Karamah  or  a  Ta§arruf 

Shaikh  Muhiyyuddin  ibn  al-'Arabi  has  declared  it  as  a  Tasarruf  of 
'Asif  ibn  Barkhiya.  In  the  general  use  of  the  term,  Tasarruf  means  to 
captivate  the  audience  by  the  power  of  sight  and  mind,  for  which  it  is  not 
necessary  for  the  person  performing  it  that  he  is  a  prophet  or  saint  or 
even  a  Muslim.  It  is  something  like  mesmerism  or  hypnotism.  The  saints 
have  used  this  power  occasionally  for  reforming  and  training  of  their 
disciples  also.  Ibn  al-'Arabi  has  explained  that  since  prophets  avoid  using 
Tasarruf,  therefore  Sayyidna  Sulaiman  ^$^\  got  this  job  done  by  'Asif  ibn 
Barkhiya.  But  the  Qur'an  has  declared  it  the  result  of  'J*  pj^  (The 
knowledge  of  the  book  -  27:40).  In  the  light  of  the  wordings  of  the  Qur'an, 
it  seems  preferable  that  it  was  an  outcome  of  some  prayer  or  of  Al-Ism 
ul-A'zam  which  falls  within  the  purview  of  Karamah,  and  has  nothing  to 
do  with  Tasarruf. 

The  assertion  Si'J>  di^l  Jj'}  oi  J^i  iJl  (I  will  bring  it  to  you  before 
your  glance  returns  to  you  -  27:40)  may  create  confusion,  because  it  gives 
the  impression  that  this  act  was  carried  out  with  intent  and  control.  That 
being  so,  it  is  a  sign  of  Tasarruf,  because  Karamah  is  not  under  the 
control  of  a  saint.  The  answer  to  this  doubt  is  that  presumably  Allah 
Ta'ala  had  already  given  the  signal  that  if  there  would  be  a  desire  for 
that,  He  would  fulfill  it  in  no  time. 

This  explanation  is  taken  from  the  commentary  'Ahkam  ul  Qur'an'  by 
Sayyidi  Hakimul  Ummah  Maulana  Ashraf  'Ali  Thanawi,  on  Surah 
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An-Naml.  Apart  from  that,  he  has  also  written  a  pamphlet  on  Tasarruf  in 
Arabic  under  the  title  'At-Tasarruf ,  which  I  have  translated  in  Urdu  and 
has  been  published  separately. 

Verses  42  -  44 


^1  iljji}    &  jjii  "4Li>  \Kj:\  j;5  o^l:  lis 


'  (       ' '  *  '\  '1^  '        *  '\v  '"'K  "  '  ■>  'ti-  J""  i'-  ' ' 

So  when  she  came,  it  was  said  (to  her),  'Is  your  throne 
like  this?"  She  said,  "It  seems  to  be  the  same,  and 
knowledge  (of  truth)  was  given  to  us  even  before  this 
and  we  have  already  submitted."  [42]  And  she  was 
prevented  (from  submitting  before)  by  that  which  she 
used  to  worship  instead  of  Allah.  Indeed  she  was  from  a 
disbelieving  people.  [43]  It  was  said  to  her,  "Enter  the 
palace."  Then  once  she  saw  it,  she  thought  it  to  be 
flowing  water  and  uncovered  her  legs.  He  (Sulaiman) 
said,  "This  is  a  palace  made  of  glasses."  She  said,  "IVIy 
Lord,  I  had  surely  wronged  myself,  and  now  I  submit, 
alongwith  Sulaiman,  to  Allah,  the  Lord  of  the  worlds." 
[44] 

Commentary 

Did  Sayyidna  Sulaiman  f5^l  marry  Bilqis? 

The  story  of  Bilqis  has  ended  in  the  above  verses  on  the  statement 
that  she  converted  to  Islam  after  coming  to  Sayyidna  Sulaiman  8^1. 
What  happened  after  that?  The  Qur'an  is  silent  on  this.  It  is  for  this 
reason  that  when  someone  asked  'Abdullah  ibn  'Uyaynah  whether 
Sayyidna  Sulaiman  had  married  Bilqis,  he  answered  that  her  case 
has  finished  on  this  ^^UJl  C'j  *jJ  2^ (I  submit,  alongwith 
Sulaiman,  to  Allah,  the  Lord  of  the  worlds  -  44).  The  idea  behind  this 
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answer  was  that  when  Qur'an  has  not  divulged  anything  after  that,  it  is 
not  for  us  to  probe  any  further.  But  Ibn  'Asakir  has  reported  on  the 
authority  of  Sayyidna  'Ikrimah  4^  that  Sayyidna  Sulaiman  had 
married  Bilqis  after  that,  and  she  was  retained  as  the  sovereign  of  her 
country.  She  was  then  sent  back  to  Yemen,  and  Sayyidna  Sulaiman  t$^\, 
used  to  visit  her  every  month  for  three  days.  He  got  three  palaces  made 
for  her  in  Yemen,  which  had  no  parallel  of  their  kind.  (Only  God  knows 
best) 

Verses  45  ■  53 

'  '  '   n   iT'*!*!  in-  /    X   "    '  'i!  'c^f'f  'I'll  '      .f  '  ;  vr't 

^  oiTj  4iv>  oy^"  fy  ^  (^.^  ^ 

J>  Oi  Uj    Ajjl^  jv^j^J  dUi*  ^o^^ 

And  We  sent  to  Thamud  their  brother  §alih  saying  (to 
them),  "Worship  Allah".  Then  suddenly  they  became  two 
groups  quarrelling  with  each  other.  [45]  He  said,  "O  my 
people,  why  do  you  seek  evil  to  come  sooner  before 
good?  Why  do  you  not  seek  forgiveness  from  Allah,  so 
thiat  you  are  treated  with  mercy?"  [46]  They  said,  "We 
regard  you  and  those  with  you  as  a  sign  of  bad  omen." 
He  said,  'Tour  omen  is  with  Allah,  but  you  are  a  people 
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put  to  a  test."  [47] 

And  there  were  nine  persons  in  the  city  who  used  to 
make  mischief  on  the  earth  and  did  not  put  things  right. 
[48]  They  said,  "Let  us  swear  a  mutual  oath  by  Allah 
that  we  shall  attack  him  ($ali^)  and  his  family  at  night, 
then  will  say  to  his  heir,  'We  did  not  witness  the 
destruction  of  his  family  and  we  are  really  truthful."' 
[49]  And  (thus)  they  devised  a  plan  and  We  devised  a 
plan,  while  they  were  not  aware.  [50]  So  look  how  was 
the  fate  of  their  plan,  that  We  annihilated  them  and 
their  people  altogether.  [51]  Now  those  are  their  houses, 
lying  empty  because  of  the  transgression  they 
committed.  Siurely,  in  this  there  are  signs  for  a  people 
who  have  knowledge.  [52]  And  We  saved  those  who 
believed  and  who  used  to  be  God-fearing.  [53] 

Commentary 

lilj^i  Jli  iillJl;  o>Uoillj  jiJ  (why  do  you  seek  evil  to  come  sooner  before 
good?  -  27:46).  Sayyidna  Salih  is  referring  here  to  the  demand  of  the 
infidels  that  he  should  bring  the  divine  torment  to  them  in  this  world,  so 
that  they  may  know  his  truthfulness.  Therefore,  "evil"  in  this  sentence 
stands  for  torment,  while  "good"  refers  to  their  repentance  and  invoking 
divine  mercy.  It,  therefore  means,  "Why  are  you  asking  me  to  bring  the 
divine  punishment  before  you  repent?" 

I^ij  huLs  (nine  persons  -  27:48).  The  word  Saij  (Raht)  is  used  for  a  group. 
Here  each  of  the  nine  persons  is  called  Raht  presumably  because  they 
were  regarded  superior  among  their  clan  for  having  wealth  and  dignity. 
Each  one  of  them  had  his  own  separate  group  of  people,  hence  they  are 
called  nine  groups.  They  were  known  as  the  chiefs  of  Jffijr,  which  was  a 
city  of  the  people  of  Salih  1$^.  Hijr  was  a  well-known  city  of  Syria. 

We  sliall  attack  him  (Salih)  and  his  family  at  night,  then  will 
say  to  his  heir,  We  did  not  witness  the  destruction  of  his  family 
and  we  are  really  truthful  -  27:49. 

The  plan  was  that  all  of  them  together  should  attack  him  and  his 
companions  in  the  darkness  of  night,  and  kill  them  all.  And  when  the 
claimant  of  the  blood  would  make  the  claim,  they  would  say  that  they  did 
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not  kill  him,  and  also  they  did  not  know  who  had  killed  him.  In  saying  so 
they  would  have  uttered  the  truth  because  no  one  could  have  known  who 
had  killed  whom  in  the  darkness  of  the  night. 

The  point  to  note  here  is  that  all  the  acts  of  infidelity,  disbelief,  killing 
and  pillage  were  being  performed  by  the  infidels,  rather  than  those 
among  them  who  were  hardened  criminals.  Yet  they  were  careful  that 
they  don't  speak  a  lie  or  get  blamed  for  falsehood.  This  shows  how  great 
the  sin  of  falsehood  is,  that  even  the  perpetrators  of  heinous  crimes  avoid 
it  for  the  sake  of  their  self-respect. 

The  other  thing  worth  noting  in  this  verse  is  that  the  one  whom  these 
infidels  had  mentioned  as  the  Wall  or  heir  of  Sayyidna  SaHh  was  a 
man  of  his  own  family.  So,  why  did  they  leave  him  out  from  being 

assassinated?  The  answer  to  this  question  is  that  he  might  have  been  the 
successor  from  the  lineage  point  of  view,  but  otherwise  he  could  be  an 
infidel  and  be  a  party  with  the  infidels.  There  could  have  bteen  the 
consideration  that  he  might  claim  the  compensation  for  the  blood  of 
Sayyidna  Salih  because  of  his  relationship  with  him.  The  other 
possibility  is  that  he  might  have  been  a  Muslim  but  enjoyed  a  prominent 
position  and  hence  there  could  have  been  the  risk  of  uprising  and  reprisal 
among  the  people.  Only  Allah  knows  best. 

Verses  54  -  59 

(J^        oj-^  Cfi  o^j^^ 

And  (We  sent)  Lu^  when  he  said  to  his  people,  "Do  you 
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commit  the  shameful  act  while  you  can  see  (its 
shamelessness)?  [54]  Is  it  that  you  really  come  to  men 
lustfully  instead  of  women?  No,  you  are  a  people 
committing  acts  of  ignorance."  [55]  So,  the  answer  of  his 
people  was  not  but  that  they  said,  'Expel  the  family  of 
Lut  from  your  town.  They  are  a  people  who 
over-indulge  in  purity."  [56]  So  We  saved  him  and  his 
family,  except  his  wife.  We  destined  her  to  remain 
among  those  who  stayed  behind.  [57]  And  We  rained  on 
them  a  rain.  So  evil  was  the  rain  of  those  who  were 
warned.  [58] 

Say,  'Praise  belongs  to  Allah,  and  peace  be  on  those  of 
His  slaves  whom  He  has  chosen."  Is  Allah  better  or  that 
which  they  associate  (with  Him  as  His  partners)?  [59] 

Commentary 

This  incident  has  been  related  at  many  places  in  the  Qur'an, 
especially  in  Surah  Al-A'raf,  where  its  necessary  details  have  been 
discussed  and  may  be  consulted  if  required. 

iij  Ji  (Say,"Praise  belongs  to  Allah  -  27:59).  After  describing  some 
events  of  the  prophets  and  earlier  people,  and  the  episodes  of  torments 
they  faced,  this  sentence  is  addressed  to  the  Holy  Prophet  that  he 
should  express  his  gratitude  to  Allah  Talla,  for  his  follo^yers  have  been 
exempted  from  the  punishment  in  this  world.  He  ^  is  further  asked  to 
say  salam  to  the  earlier  prophets  and  God-fearing  persons.  Majority  of  the 
commentators  have  adopted  this  explanation,  but  some  feel  that  this 
sentence  is  also  addressed  to  Sayyidna  Lut  "t^^. 

It  appears  that  the  expression  J^jJ^  (His  slaves  whom  He  has 

chosen  -  27:59)  is  used  in  this  verse  for  the  prophets,  like  in  another  verse 
salam  has  been  addressed  to  the  prophets,  cr^'j^^  (J^  P^'j  (And  salam  is 
on  the  messengers  -  37:181).  But  Sayyidna  Ibn  'Abbas  -<?^  is  of  the 
opinion  that  it  refers  to  the  companions  of  the  Holy  Prophet  This 
explanation  is  also  adopted  by  Sufyan  Ath-Thauri.  (Ibn  Jarir) 

If  the  explanation  of  Sayyidna  Ibn  'Abbas  'ii^  is  adopted  and  the 
meaning  of  JikU\  jjjJl  -  27:59  is  taken  for  the  companions,  then  there  will 
be  a  case  for  saying  "'Alaihis  Salam"  to  non-prophets  also.  This  subject 
will  be  discussed  in  detail  Inshallah  under  Surah  Al-Alizab  for  the  verse 
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()iL3-uUl_^  (33:56). 
Ruling 

This  verse  also  teaches  the  formalities  of  an  address,  a  sermon  or  a 
lecture,  that  it  should  start  with  the  praise  of  Allah  and  the  salah 
(durood)  and  salam  to  the  prophets.  This  had  always  been  the  practice  of 
the  Holy  Prophet  ^  in  his  addresses.  His  companions  also  adopted  the 
same  practice  by  commencing  not  only  their  addresses  but  also  all  the 
important  jobs  by  praising  Allah  Ta'iQa  and  then  salah  and  salam  on  the 
Holy  Prophet  (Ruh), 

Verses  60-64 
^ajI^  Ujj^-A  Ijifii     [►>j  O^^L^  ^^^^ 

^  AJJi  ^  ill  fr  ^  U^J*^'  ftlii*-  |iiQ*4Jj  ^^^1 

lIp  aLi  ^J[iJ aJJI  ^  4!5|^  (i-^  J^ji 

^1  jv>JU;j  IjjU  J3   aJLII  ^  .01$:.  ^j^ij  ^u-J' 

Or  the  One  who  created  the  heavens  and  the  earth  and 
sent  down  for  you  water  from  the  sky?  Then  We  caused 
to  grow  with  it  gardens,  full  of  glamor.  It  was  not 
within  your  ability  to  grow  their  trees.  Is  there  any  god 
alongwith  Allah?  No,  but  they  are  a  people  who  equate 
(others  with  Allah).  160] 
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Or  the  One  who  made  the  earth  a  place  to  settle  and 
made  rivers  amidst  it  and  made  mountains  for  (making) 
it  (firm),  and  made  a  barrier  between  two  seas.  Is  there 
any  god  alongwith  Allah?  No,  but  most  of  them  do  not 
have  knowledge.  [61]  Or  the  One  who  responds  to  a 
helpless  person  when  He  prays  to  Him  and  removes 
distress,  and  who  makes  you  vicegerents  of  the  earth.  Is 
there  any  god  alongwith  Allah?  No,  but  little  you  take 
lesson.  [62]  Or  the  One  who  guides  you  in  depths  of 
darkness  on  land  and  sea,  and  who  sends  the  winds 
bearing  good  news  before  His  mercy?  Is  there  any  god 
alongwith  Allah?  Allah  is  far  higher  than  the  shirk  they 
commit.  [63]  Or  the  One  who  originated  creation,  then 
will  reproduce  it,  and  who  gives  you  provision  from  the 
sky  and  the  earth?  Is  there  any  god  alongwith  Allah? 
Say,  'Bring  your  proof  if  you  are  true."  [64] 

Commentary 

(Or  the  One  who  responds  to  a  helpless  when  he  prays  to  Him 
and  removes  distress  -  27:62) 

Word  ^kisl3i  (Mudtar)  is  derived  from  J'Ja^l  {Idtirar),  which  means  to 
be  helpless  and  restless  under  some  necessity,  and  that  happens  when 
someone  does  not  have  any  support  and  friends.  Hence,  Mudtar  is  that 
person  who  has  lost  all  hopes  from  everyone  and  has  turned  to  Allah  as 
the  sole  redresser  of  his  woes.  This  explanation  of  Mudtar  is  adopted  by 
Suddi,  Dhun-nun  Al-Misri,  Sahl  ibn  'Abdullah  etc.  (Qurtubl).  The  Holy 
Prophet  ^  has  advised  that  such  a  person  should  supplicate  in  the 
following  manner. 

'O  Allah,  I  am  an  aspirant  of  your  grace.  So,  please  do  not  leave 
me  at  the  mercy  of  myself  for  a  moment,  and  set  right  all  my 
matters  on  Your  own.  There  is  no  god  except  You'.  (Qurtubi) 

Supplication  of  a  Mu^fcir  is  surely  accepted  because  of  its 
sincerity 

Imam  Qurtubi  has  said  that  Allah  Ta'ala  has  taken  upon  Himself  to 
accept  the  supplication  of  a  Mudtar.  He  has  made  declaration  to  this 
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effect  in  this  verse.  The  main  reason  for  it  is  that  by  divorcing  ail 
mundane  supports  and  connections,  beseeching  from  Allah,  while 
regarding  Him  as  the  sole  redresser  is  the  sincerity  at  its  best.  Sincerity 
has  a  special  position  before  Allah  Ta'ala.  Whoever  evinces  sincerity,  no 
matter  if  he  is  a  believer  or  an  infidel,  a  pious  or  a  sinner,  because  of  the 
auspiciousness  of  sincerity  the  divine  favour  gets  attentive  towards  him. 
Allah  Ta'ala  Himself  elaborates  this  point  while  describing  the  traits  of 
the  infidels.  He  has  said  that  when  they  are  in  water  and  the  boat  is 
caught  in  storm,  and  they  are  sure  of  their  death,  they  call  out  to  Allah 
with  all  sincerity,  sa5dng  that  they  would  be  thankful  to  Him  forever  if  He 
would  save  their  lives.  But  when  Allah  Ta'ala  rescues  them  and  brings 
them  to  land  by  accepting  their  supplication,  they  again  indulge  in 
associating  Him  with  gods  ^  lii     J\  ,^4^'  ^       i^l)  (S^^*    cjtf^^  'j*^ 

A  Sahlh  hadith  of  the  Holy  Prophet  ^  says  that  'Three  supplications 
are  surely  accepted,  in  which  there  is  no  room  for  doubt.  One,  from  an 
oppressed  person,  two,  by  a  traveler,  and  three,  from  a  father  against  his 
children'.  After  citing  this  hadith,  Qurtubl  has  commented  that  in  all 
these  three  cases  the  situation  is  the  same  as  the  supplication  of  a 
Mudtar,  because  when  an  oppressed  person  calls  Allah  after  having  been 
frustrated  from  mundane  support  and  help,  his  condition  is  no  different 
than  that  of  a  Mudtar.  Similarly,  a  traveler  is  away  from  his  dear  ones, 
hence  helpless,  while  in  journey.  Likewise,  a  father  cannot  plead  for 
something  against  his  children  because  of  his  paternal  love  and  affection 
for  them,  unless  he  is  totally  dejected  and  heart-broken,  and  calls  Allah  to 
save  himself  from  the  misery  of  sufferings.  'Ajurri,  a  scholar  of  hadith, 
has  quoted  on  the  authority  of  Sayyidna  Abu  Dharr  ^  that  the  Holy 
Prophet  ^  said  'Allah  Ta'ala  has  pronounced  that  He  shall  never  reject 
an  appeal  from  an  oppressed  person,  even  if  it  is  made  by  an  infidel'. 
(Qurtubi)  If  a  Mudtar  or  an  oppressed  person  or  a  traveler  has  a  feeling 
that  his  appeal  to  Allah  has  not  been  accepted,  he  should  not  be  dejected 
and  be  skeptical,  because  sometimes  the  request  is  accepted  but  its 
manifestation  is  delayed  due  to  some  expediency  and  divine  wisdom.  As 
an  alternative,  such  a  person  should  search  his  soul  to  find  out  if  there 
was  any  deficiency  in  his  sincerity  or  concentration  while  praying  to  Allah 
Ta'ala.  (Only  Allah  knows  best) 
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Verses  65  -  75 

cf-'i^^  o^d      oj^  4^  ^      H^.^  jtr^ 

I'y^  %  \\<^  <S*^-r^'        0^        Gj^'^  l/'j"^' 

jt3j     jjbsj  ji     jj  ^v\).  ^js^-j^  oi 

ts^ 

Say,  "No  one  in  the  heavens  and  the  earth  has  the 
knowledge  of  the  Unseen  except  Allah."  And  they  do  not 
know  when  they  will  be  raised  again.  [65]  Rather,  their 
knowledge  failed  in  the  matter  of  Hereafter.  Rather, 
they  are  in  doubt  about  it.  Rather,  they  are  blind  to  it. 
[66]  And  said  those  who  disbelieved,  'Is  it,  when  we  and 
our  fathers  become  dust,  shall  we  really  be  brought 
forth?  [67]  Indeed,  it  was  promised  to  us  and  to  our 
fathers  before.  This  is  nothing  but  the  tales  of  the 
ancients."  [68]  Say,  "Travel  in  the  land  and  see  how  was 
the  fate  of  the  sinners.  [69]  And  do  not  grieve  for  them 
and  do  not  be  straitened  because  of  what  they  plan.  [70] 

And  they  say,  "When  shall  this  promise  come  (to  pass)  if 

you  are  true?"  [71]  Say,  'Tt  is  not  unlikely  that  some  part 
of  that  (pimishment)  which  you  seek  to  come  soon  is 
already  following  you  closely."  [72]  And  surely,  your 


Surah  An-Naml :  27  :  65  -  75 


609 


Lord  is  graceful  for  the  mankind,  but  most  of  the  people 
are  not  grateful.  [73]  And  surely  your  Lord  knows  for 
sure  what  their  hearts  conceal  and  what  they  reveal. 
[74]  And  there  is  nothing  hidden  in  the  heavens  and  the 
earth  that  is  not  (recorded)  in  a  manifest  book.  [75] 

Commentary 

Say,  "No  one  in  the  heavens  and  the  earth  has  the  knowledge  of 
Unseen  except  Allah."  -27:65 

The  Holy  Prophet  ^  was  instructed  to  tell  people  that  all  the 
creatures  that  live  in  the  heavens,  like  angels,  and  all  the  creatures  that 
live  in  this  world,  like  humans  and  jinns,  none  of  them  have  any 
knowledge  of  the  unseen  (ghayb)  except  Allah.  In  the  above-referred 
verse  it  has  been  stated  very  clearly  that  it  is  an  exclusive  attribute  of 
Allah  Ta'ala,  and  no  one  else,  not  even  an  angel  or  a  prophet,  could  share 
this  attribute.  This  subject  has  been  dealt  with  in  detail  under  verse  No. 
59  of  Surah  al-An'am  on  page  No. 360  in  the  3rd  volume.  In  addition  to 
that,  I  have  written  a  separate  treatise  on  the  subject  under  the  title 
|J*  i_-jjJl  uj-JLS')  which  has  been  published  in  my  book  Ahkam-ul- 
Qur'an  in  arable.  Those  who  are  interested  in  this  subject  can  refer  to 
that. 

Rather,  their  knowledge  failed  in  the  matter  of  Hereafter. 
Rather,  they  are  in  doubt  about  it.  Rather,  they  are  blind  to  it. 
27:66. 

There  are  different  recitations  for  the  word  'iljit  (iddaraka)  and  their 
meanings  are  also  different.  Those  who  are  interested  should  refer  to 
different  commentaries  for  the  details.  It  is  enough  to  understand  here 
that  some  commentators  have  taken  it  to  mean  "completion"  and  have 
explained  the  verse  thus:  "Their  knowledge  and  understanding  will  be 
completed  in  the  Hereafter",  because  then  the  truth  about  every  thing 
shall  be  laid  bare.  But  knowledge  of  truth  at  that  time  will  be  of  no  avail, 
because  they  had  been  contradicting  the  Hereafter  in  the  world.  But  some 
other  commentators  have  taken  the  word  in  the  meaning  of  'having 
failed'  and  'having  been  lost'.  The  sense  in  this  case  would  be  that  their 
knowledge  about  the  Hereafter  was  lost,  and  they  could  not  understand 
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what  it  vvas. 

Verses  76-79 

Surely  this  Qur'an  mentions  to  the  children  of  Isra'll 
most  of  the  matters  in  which  they  dispute.  [76]  And  it  is 
guidance  and  mercy  for  the  believers.  [77]  And  surely 
your  Lord  will  decide  between  them  by  His  judgment, 
and  He  is  the  All-Mighty,  All-Knowing.  [78]  So  trust  in 
Allah.  Surely  you  are  on  the  open  truth.  [79] 

Commentary 

By  describing  Allah's  omnipotence  through  different  examples  in  the 
earher  verses,  the  reahty  of  the  Hereafter  and  the  rational  possibility  of 
resurrection  of  the  dead  has  been  established.  There  is  no  logical 
ambiguity  in  that.  Its  definite  occurrence  is  confirmed  by  the  sayings  of 
the  prophets  and  the  divine  books  that  were  revealed  to  them. 
Authenticity  and  establishment  of  any  information  is  based  on  the 
veracity  of  the  courier  or  the  narrator.  In  this  verse  it  is  stated  that  the 
informant  of  this  news  is  the  Holy  Qur'an  whose  authenticity  and 
truthfulness  is  beyond  any  doubt  or  contradiction.  So  much  so  that  in 
matters  in  which  the  scholars  of  Ban!  Isra'il  had  differed  strongly  and 
could  not  resolve  them,  the  Qur'an  has  given  them  evaluated  verdict  to 
follow  for  correct  judgment.  It  is  but  obvious  that  in  matters  where  there 
is  difference  of  opinion  among  the  scholars,  the  only  competent  authority 
to  overrule  is  the  one  who  is  superior  in  knowledge  and  status.  Therefore, 
it  is  established  that  Qur'an  is  an  authentic  informant.  After  this  the  Holy 
Prophet  ^  was  consoled  that  he  need  not  be  despondent  over  their 
antagonism.  'Allah  Ta'ala  is  to  make  judgment  Himself  in  his  case.  He 
should  have  faith  in  Allah,  because  Allah's  help  and  aid  is  with  the  truth. 
And  there  is  no  doubt  that  he  is  on  the  right  path'.  (Verse  79). 
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Verses  80  -  81 


Surely,  you  cannot  make  the  dead  hear,  nor  can  you 
make  the  deaf  hear  your  call  when  they  turn  their 
backs  in  retreat,  [80]  nor  can  you  show  the  right  path  to 
the  blind  ones  against  their  wandering  astray.  You  can 
make  no  one  listen  (to  you)  except  those  who  believe  in 
Our  verses,  then  submit  themselves  (to  Allah).  [81] 

Commentary 

It  was  tlie  demand  of  love  and  affection  tlie  Holy  Prophet  ^  had  for 
all  human  beings  that  he  should  save  them  all  from  the  fire  of  jahannam 
by  making  them  accept  the  message  of  Allah.  It  used  to  hurt  him  a  lot  if 
someone  did  not  accept  it.  He  used  to  feel  as  if  someone's  children  were 
proceeding  toward  the  fire  by  not  heeding  to  the  advice  of  his  parents. 
Therefore,  Qur'an  has  adopted  different  expressions  to  console  him  at 
many  places.  One  such  advice  was  contained  in  the  sentence  j^iU^  oj^  Vj 
o'/J^.  lI;  j1>  (And  do  not  grieve  for  them,and  do  not  be  straitened 

because  of  what  they  plan  -  27:70)  which  has  appeared  in  the  earlier 
verse.  In  the  above  verse  he  has  been  consoled  in  a  slightly  different 
manner,  that  his  job  was  only  to  convey  the  message  of  truth,  which  he 
had  done  admirably.  If  someone  had  not  accepted  this,  it  was  not  his  fault 
or  deficiency.  So,  he  need  not  worry  and  be  despondent.  Rather  it  is  their 
own  fault  that  they  have  lost  their  sense  of  direction.  Qur'an  has 
described  the  loss  of  their  sense  of  direction  by  presenting  three  examples. 
First,  that  they  were  like  dead  bodies  in  the  matter  of  acceptance  of  truth, 
and  thus  cannot  take  any  one's  advice  to  their  advantage.  Second,  that 
they  were  like  the  deaf  man  who  does  not  wish  to  hear  an5^hing,  rather 
they  turn  their  back  and  go  away  if  someone  tries  to  give  them  any 
advice.  Third,  that  they  were  like  the  blind  that  cannot  see  even  if 
someone  tries  to  show  them  the  path.  After  providing  these  three 
examples  it  is  said: 
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You  can  make  no  one  listen  (to  you)  except  those  who  believe  in 
Our  verses,  then  submit  themselves  (to  Allah).  27:81. 

It  is  very  clear  that  in  the  subject  under  discussion  it  is  not  purported 
to  make  the  voice  reach  the  listener,  but  what  is  intended  here  is  that 
what  is  conveyed  should  be  beneficial  to  the  addressee.  The  Qur'an  has 
defined  the  audition  as  non-audition  if  it  is  not  beneficial  from  the 
objective  point  of  view.  This  point  is  elaborated  at  the  end  of  the  verse 
where  it  is  stated  that  you  can  cause  to  hear  only  those  who  are  willing  to 
believe.  Should  it  mean  to  make  them  hear  only,  then  the  statement  of 
the  Qur'an  would  have  been  contrary  to  facts  and  observations,  because 
there  are  many  undeniable  proofs  that  divine  message  was  conveyed  to 
the  disbelievers,  which  they  not  only  listened  but  also  answered  to  reject. 
It  is  therefore,  quite  clear  that  here  causing  to  hear  means  the  under- 
standing which  is  beneficial.  Then  by  calling  them  as  dead  bodies,  it  is 
further  emphasized  that  you  cannot  make  them  realize  the  truth,  because 
even  if  the  dead  could  hear  and  wish  to  accept  the  truth,  it  would  not  be 
to  their  avail.  The  dead  have  passed  through  the  worldly  life,  where  faith 
and  good  deeds  did  matter.  After  the  death,  both  in  Barzakh  and  the 
Hereafter,  all  infidels  and  disbelievers  would  wish  for  faith  and  righteous 
deeds,  but  then  it  would  be  too  late.  This  statement  of  the  verse  does  not 
bear  out  that  the  dead  cannot  hear.  In  fact  this  verse  is  silent  on  the 
subject  of  hearing  by  the  dead.  This  subject  needs  separate  study  which 
follows: 

Can  the  dead  persons  hear? 

The  issue,  whether  the  dead  can  hear  or  not,  was  one  of  the  subjects 
on  which  the  exalted  companions  of  the  Holy  Prophet  ^  had  different 
points  of  view.  Sayyidna  'Abdullah  ibn  'Umar  ^  has  declared  the 
hearing  of  the  dead  as  established,  but  Saj^dah  'A'ishah  \^  has 
negated  this  understanding.  Because  of  this  difference  of  opinion  there 
are  two  groups  among  the  companions  and  the  tabi'in  (generation  next  to 
them).  Some  believe  that  the  dead  do  hear,  while  others  deny  it.  This 
subject  is  mentioned  in  the  Qur'an  at  three  places.  One  is  the  same  as 
referred  above  in  Surah  An-Naml.  The  other  is  in  Surah  Ar-Rum  with 
almost  similar  wordings,  and  in  Surah  Al-Fatir  it  has  appeared  with  these 
words  ly>  A^^l^  vlil  Uj,  that  is,  Tou  cannot  cause  those  who  are  in 
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the  graves  to  hear'.  It  is  worth  noting  in  all  the  three  verses  that  none  of 
them  has  declared  that  the  dead  cannot  hear.  The  expression  used  in 
each  one  of  the  three  verses  is  that  'you  cannot  cause  them  to  hear'.  The 

consistent  expression  used  in  all  the  three  verses  seems  to  be  a  clear 
indication  that  the  dead  may  have  the  ability  to  hear  but  we  cannot  cause 
them  to  listen  to  us. 

As  against  these  three  verses,  another  verse  relating  to  martyrs 
reveals  that  they  are  bestowed  with  a  special  type  of  life  in  their  graves. 
In  this  special  life  they  also  get  food  and  are  conveyed  good  tidings  from 
Allah  Ta'ala  about  their  dear  ones  .  The  verse  reads  as: 

.f'  i'  -  '  ['  '\  '  '  -^Kt    '  ''         >  "  ^  \  '  '.  >     •'t'll-'-'i'lT'     "  ' 

And  never  take  those  killed  in  the  way  of  Allah  as  dead.  Rather 
they  are  alive,  with  their  Lord,  well-provided,  happy  with  what 
Allah  has  given  them  of  His  grace;and  they  feel  pleased  with  the 
good  news, about  those  who  after  them  could  not  join  them,  that 
there  shall  be  no  fear  for  them,  nor  shall  they  grieve.  (3:169-170) 

This  verse  corroborates  that  even  after  death  some  intellect  and 
perception  may  be  left  behind  in  the  human  spirit.  Rather  in  the  case  of 
martyrs  there  is  a  hint  that  such  a  thing  does  happen.  As  for  the 
argument  that  this  position  relates  only  to  the  martyrs,  to  whom  the  verse 
refers,  and  not  to  the  ordinary  dead,  its  answer  is  that  at  least  it  tells  that 
after  death  some  intellect  and  perception  and  understanding  of  the  world 
may  be  left  behind  in  the  human  spirit.  The  way  Allah  Ta'ala  has 
bestowed  upon  martyrs  the  honour  of  maintaining  the  connection  of  their 
spirits  with  their  bodies  and  graves.  He  can  also  grace  the  other  dead  with 
the  same  ability.  Sayyidna  'Abdullah  Ibn  'Umar  holds  the  view  that 
dead  do  hear.  This  view  is  based  on  a  Sahih  hadith,  which  is  reported  by 
Sayyidna  'Abdullah  ibn  'Umar      .It  is  as  follows: 

aJs-  <dJl       VI  (JL»->i  yill  (_5»  <»/<J  |»JL~.Jl  <i>-\  jJii  y>~i  Jb>-I  U 

'When  a  person  passes  by  the  grave  of  a  Muslim  brother  whom 
he  knew  when  he  was  alive  and  he  offers  salam  to  him,  Allah 
Tal'ala  returns  his  spirit  into  his  body,  so  that  he  may  return 
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the  salam\  (Ibn  Kathlr,  declaring  it  as  §ahih) 

This  also  proves  that  when  a  person  visits  the  grave  of  a  Muslim 
brother  and  offers  him  his  salam,  the  dead  listens  to  his  salam  and 
answers  back.  It  happens  like  this  that  Allah  Ta'ala  returns  the  spirit  of 
the  dead  back  to  this  world  momentarily.  It  confirms  two  points.  One,  that 
dead  can  hear,  and  second,  that  their  hearing  and  our  causing  them  to 
hear  is  not  in  our  control,  but  is  dependent  entirely  on  Allah's  will. 
Whenever  He  wills,  they  can  hear  and  whenever  He  does  not  will,  they 
do  not  hear.  The  above-referred  hadith  has  made  it  clear  that  Allah 
Ta'ala  is  gracious  to  let  the  dead  hear  the  salam  of  a  Muslim  brother,  and 
also  grants  him  privilege  to  answer  back.  But  for  any  other  situation  or 
utterance  it  is  not  known  whether  the  dead  can  hear  or  not.  The  research 
carried  out  by  Imam  Ghazzali  and  Allamah  Subki  also  corroborates  that  it 
is  established  by  this  Qur'anic  verse  and  Sahih  aht,adith  that  under 
certain  conditions  the  dead  do  hear  the  utterance  of  the  living,  but  it  is 
not  known  whether  every  dead  person  hears  the  utterance  at  all  times  of 
all  those  who  are  living.  This  also  makes  the  Qur'anic  verse  and 
narrations  on  the  subject  comparable.  It  is  quite  possible  that  the  dead 
could  hear  the  utterance  of  the  living  at  certain  times  and  could  not  hear 
at  others.  This  is  also  possible  that  they  may  hear  the  utterance  of  some 
and  do  not  hear  of  others.  Yet  there  is  another  possibility  that  some  dead 
could  hear  and  others  could  not.  It  is  also  established  by  the  verses  of 
Surahs  An-Naml,  Ar-Rum  and  Fatir  that  it  is  not  under  the  control  of 
human  beings  to  cause  the  dead  to  hear;  rather  it  rests  with  Allah  alone 
to  make  them  hear  whenever  He  wills.  Therefore,  where  it  is  established 
by  the  ^hih  ahadith  that  the  dead  did  hear,  we  should  believe  it;  and 
where  it  is  not  established,  both  the  situations  are  possible  .  Hence,  we 
should  neither  accept  nor  deny  it.  For  further  details  of  the  subject,my 
treatise  on  the  subject  may  be  consulted.  This  treatise  is  in  Arabic  and  is 
included  in  Ahkam-ul-Qur'an. 


Verse  82 


Ol  j.-f4Ssj  j^j^S     Aib  ^  Li-y-l         J^l  lilj 
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And  when  the  word  will  come  to  fall  upon  them,  We 
will  bring  forth  for  them  a  beast  from  the  earth  who 
will  speak  to  them  that  the  human  beings  (i.e  the 
infidels)  did  not  believe  in  Our  verses.  [82] 

Commentary 

The  nature  of  the  beast  coming  out  of  the  earth,  and  its  time  and 
place 

It  is  reported  in  Musnad  of  Ahmad  on  the  authority  of  Sayyidna 
Hudhaifah  4^  that  the  Holy  Prophet  ^  said  that  the  Doomsday  would 
not  come  until  you  witness  ten  signs  of  it.  They  are: 

( 1)  Appearance  of  the  sun  from  the  west. 

(2)  Dukhan  (Smoke). 

(3)  Dabba-tul-ard,  i.e  the  beast  coming  out  of  the  earth 

(4)  Coming  out  of  Ya'juj  and  Ma'juj. 

(5)  Descent  of  Sayyidna  'Tsa  . 

(6)  Dajjil. 

7,  8,  9)  Three  lunar  eclipses  together  -  one  in  the  west,  second  in  the 
east  and  the  third  in  the  peninsula  of  Arabia. 

10)  A  fire,  that  will  emerge  from  the  Gulf  of  Aden  and  drive  every 
one  towards  the  plain  of  mahshar;  wherever  people  will  stop  for  the  rest 
at  night,  the  fire  will  also  stop  there,  and  will  drive  them  again  the  next 

day.  (Muslim,  Tirmidhi) 

This  hadith  has  informed  us  of  the  emergence  of  such  £in  animal  close 
to  Doomsday  that  will  talk  to  human  beings.  The  Tanvin  of  the  word 
Dabbah  indicates  that  this  animal  will  be  extra-ordinary.  This  animal  will 
not  be  born  by  the  normal  way  of  propagation;  instead,  it  will  emerge 
from  the  ground  all  of  a  sudden.  There  is  an  allusion  in  this  hadith  that 
the  emergence  of  this  animal  would  be  one  of  the  very  last  signs,  after 
which  the  Doomsday  will  follow  soon.  Ibn  Kathir  has  reported  in  a 
lengthy  hadith  on  the  authority  of  Sayyidna  Talhah  ibn  'Umar  4^ 
through  Abu  Dawud  TayaUsi  that  this  beast  will  emerge  in  Makkah  from 
the  mount  of  Safd,  and  after  cleaning  the  dust  from  its  head  will  reach  at 
a  point  between  the  Black  Stone  (Al-Hajar-al-Aswad)  and  the  Station  of 
Ibrahim  (Maqam  Ibrahim).  Seeing  this  creature  ,  people  will  start 
running  helter-skelter.  Only  one  group  of  people  will  stay  behind.  Then 
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the  beast  will  make  their  faces  glitter  like  stars.  After  that  it  will  go  out  in 

the  world,  and  put  a  sign  of  infidelity  on  the  face  of  every  infidel.  No  one 

will  be  able  to  get  out  of  its  grasp.  It  will  recognize  every  believer  and  the 

infidel  (Ibn  Kathir).  And  Muslim  Ibn  Hajjaj  has  reported  on  the  authority  of 

Sayyidna  'Abdullah  Ibn  Umariil^  that  he  had  heard  the  Holy  Prophet  ^ 

saying,  which  he  did  not  forget,  that  among  the  last  signs  of  the 

Doomsday  the  first  would  be  the  rising  of  the  sun  from  the  west,  and  after 

that  Dabbah  would  come  out.  Out  of  the  two  signs  whichever  appears 

first,  the  Doomsday  will  follow  soon.  (Ibn  Kathir) 

i 

Shaikh  Jalaluddin  Mahalll  has  said  that  after  the 

appearance  of  Dabbah  the  obligation  of  inviting  others  to  good  deeds  and 
forbidding  them  from  the  evils  will  cease  to  apply,  and  no  infidel  would 
convert  to  Islam  after  that.  This  statement  is  inferred  from  many  ahadith 
and  the  statements  of  §ahabah,  (Mazhari).  Ibn  Kathir  has  related  many  a 
things  about  the  appearance  and  activities  of  Dabbah,  most  of  which  are 
not  trustworthy.  Therefore,  only  that  much  should  be  trusted  and 
believed  which  is  contained  in  the  Qur'an  and  authentic  ahadith. 
Anything  beyond  that  should  be  discarded,  as  it  is  neither  of  any  value 
nor  benefit. 

As  for  the  question  as  to  what  this  Dabbah  will  converse  with  people, 
some  commentators  are  of  the  view  that  it  will  communicate  what  is  stated 
in  the  Qur'an,  that  is  h'A'y^  '^'M  J-^'  0^  (that  the  human  beings  did  not 
believe  in  Our  verses).  It  will  communicate  the  message  on  behalf  of  Allah 
TaHa  that  'Many  did  not  believe  Our  verses  before  this'.  It  would  mean 
that  now  the  time  has  come  that  every  one  would  believe,  but  then  it 
would  be  too  late,  because  it  would  not  be  acceptable  then.  Sayyidna  Ibn 
'Abbas       Hasan  Al-Basri,  Qatadah  have  reported,  which  is 

corroborated  by  a  narration  of  Sayjddna  'Ali  ^  also,  that  the  Dabbah 
will  converse  with  people  normally,  as  people  do  among  themselves  (Ibn 
Kathir). 


Verses  83  -  90 
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p-gJ  Ij^aij   Uj  JjaJI  ^jj  ^Ai^ 

CJ'O  <^^>  O^Ji  Oi  l^r^ 

^  iiji  ;xs  ^  ^:.'gi  ^   ^y^'  ^ 

^  l^J  •'^^  JWipJl         J  4a OjjI  J5  J 

^    f  i    '  1    *i>  '  -'T  7    •  1    I'll   "  •»  .  '  «  t,  «' 

Lj  Ajl  5^  jii  t^iJl  aJLII  ^  <^\>JL1\  jA 
t-j^Lr!  (^J  4r?  js*"  ^  li-oOb  tijt-  ^-jA  ^AA^ 

jUJl       *_g^j5>-j  C*->J  S-*^  \K\f  Oj^l  -J^^Jd 

4^      ^ _^UjJ  j^i^r  Li  VI  OJJ^  J-* 

And  (remember)  the  day  when  We  will  gather  from 
every  nation  a  host  of  those  who  used  to  belie  Our 
verses,  and  they  will  be  kept  under  control.  [83]  Until 
when  they  will  come,  He  (Allah)  will  say,  'Did  you  belie 
My  verses  while  you  did  not  comprehend  them  with 
knowledge,  or  what  was  it  that  you  used  to  do?  [84]  And 
the  Word  will  come  to  fall  on  them  because  of  their 
transgression,  so  they  will  not  (be  able  to)  speak.  [85] 

Did  they  not  see  that  We  made  the  night,  so  that  they 
may  have  rest  in  it,  and  (made)  the  day  to  make  them 
see?  Surely,  in  this  there  are  signs  for  a  people  who 
believe.  [86]  And  (remember)  the  day  when  the  Horn  will 
be  blown;  so  all  those  in  the  heavens  and  the  earth  will 
be  in  panic,  except  such  as  Allah  wills.  And  All  (of 
them)  will  come  to  Him  in  humility.  [87]  And  you  see  the 
mountains  (at  present)  taking  them  as  fixed,  while  they 
will  fly  like  the  flight  of  clouds  -  an  act  of  Allah  who  has 
perfected  every  thing.  Surely,  He  is  All-Aware  of  what 
you  do.  [88] 

Whoever  will  come  with  the  good  deed  will  have  (a 
reward)  better  than  that,  and  such  people  will  be 
immune  on  that  day  from  any  panic.  [89]  And  whoever 
will  come  with  evil  deed,  the  faces  of  such  people  will 
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be  thrown  down  into  the  Fire.  You  will  not  be 
recompensed  but  for  what  you  used  to  do.  [90] 

Commentary 

h'^'j'y.  1^4*  (and  they  will  be  kept  under  control  -  27:83).  The  word  used 
here  is  derived  from  Waz',  which  means  to  stop.  The  sense  here  is  that  the 
people  in  front  will  be  stopped,  so  that  those  left  behind  could  catch  up. 
Some  have  taken  the  word  'Waz'  in  the  sense  of  'pushing'.  Hence,  it  would 
mean  that  they  would  be  pushed  while  being  brought  to  their  stand. 

llU  Lfj  jlal^v'  i^S  (while  you  did  not  comprehend  them  with  knowledge  - 
27:84).  There  is  an  allusion  in  this  verse  that  falsifying  the  message  of 
Allah  Ta'ala  is  by  itself  a  great  sin,  especially  when  one  falsifies  it  without 
giving  any  consideration  or  thought,  then  the  crime  is  doubled.  This  has 
brought  to  light  that  if  an  issue  or  subject  is  duly  considered  and  thought 
over,  and  yet  one  could  not  get  to  the  truth,  in  that  situation  the  intensity 
of  the  crime  is  reduced.  Nevertheless,  the  denial  of  the  existence  of  Allah 
and  His  Oneness  would  not  save  any  one  from  infidelity  and  adoption  of 
the  wrong  path,  and  would  thus  lead  to  perpetual  torment.  It  is  because 
they  are  such  self-evident  matters  that  any  mistake  of  judgment  is  not 
allowed  in  them. 

oy.-lil  j.  ^y.j  (And  [remember]  the  day  when  the 

Horn  will  be  blown;  so  all  those  in  the  heavens  and  the  earth  will  be  in 
panic  -  27:87).  The  word  ^j*  'faza'  means  being  nervous  or  perplexed.  In 
another  verse  on  the  same  subject  the  word  ^ji  Fazi'a  is  substituted  by 
j*-i>  Sa'iqa  which  means  losing  consciousness.  If  both  these  verses  are 
taken  to  refer  to  the  first  blowing  of  the  Sur  (the  Horn)  then  the  total  sum 
of  the  two  words  would  be  that,  at  the  time  of  the  blowing  of  the  §ur, 
every  one  will  get  nervous  and  perplexed  initially,  and  then  will  lose 
consciousness,  and  ultimately  will  die.  Qatadah  and  some  other  Imams  of 
tafsir  have  taken  this  verse  for  the  second  blowing  of  the  §ur,  when  all 
the  dead  will  resurrect.  Thus  the  meaning  of  the  verse  would  be  that  all 
the  dead  would  get  up  perplexed.  Some  have  interpreted  that  Sur  will  be 
blown  thrice.  On  the  first  blowing,  every  one  will  get  nervous  and 
perplexed,  which  is  called  'the  blowing  of  ^ji  faza'.  On  the  second  blowing 
every  one  will  die,  which  is  'the  blowing  of  Sa'aq.  The  third  blowing 
will  be  the  blowing  for  the  resurrection,  on  which  all  dead  will  get  up.  But 
only  two  blowings  are  mentioned  in  the  Qur'an  and  Sahih  ahadith. 
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(Qurtubi,  Ibn  Kathir).  Ibn  Mubarak  has  quoted  Hasan  al-Basri  ^Ur  ^Ll 
that  the  Holy  Prophet  ^  has  said  that  there  will  be  a  forty  years  gap  in 
between  the  two  blowings.  (Qurtubi) 

iijl  ^  (except  such  as  Allah  wills  -  27:87).  This  exception  is  from 
Faza',  which  means  panic  and  perplexity.  The  sense  is  that  there  will  be 
people  who  will  not  be  nervous  at  all  at  the  time  of  resurrection.  There  is  a 
hadlth  reported  by  Sayyidna  Abu  Hurairah  4^  that  these  people  would 
be  the  martyrs.  At  the  time  of  second  life  on  resurrection  they  will  not  get 
nervous.  (This  is  a  Sahih  hadlth  according  to  Ibn  al-'Arabi  -  Qurtubi). 
Sayyidna  Sa'id  ibn  Jubair  ^  has  also  said  that  the  exception  applies  to 
the  martyrs,  who  will  assemble  around  the  'Arsh  wearing  their  swords. 
Quashiri  has  observed  that  prophets  are  the  very  first  included  among 
them,  because  they  have  the  status  of  martyrs  also,  and  their  position  as 
prophet  is  still  higher.  (Qurtubi) 

The  following  verse  will  appear  later  in  Surah  Az-Zumar: 

ijji  ;ii  ^  VI     J    cj>iJji  J  ^j»^y^\  J 

For  the  Trumpet  shall  be  blown  and  whosoever  is  in  the 
heavens  and  whosoever  is  in  the  earth  shall  swoon,  save  whom 
Allah  wills  -  39:68. 

This  verse  tells  us  that  when  the  Horn  will  be  blown,  all  those  in  the 
heavens  and  the  earth  will  get  unconscious,  and  then  die.  Here  also  an 
exception  is  made,  which  according  to  one  hadlth  is  meant  for  six  angels, 
namely  Jibra'H,  Mik'ail,  Israfil,  Malakul-Maut  and  Hamalatul-  'Arsh,  who 
will  not  die  by  the  blow  of  Sur.  Later,  they  will  also  die,  as  explained  in 
the  hadlth.  Those  who  have  held  that  Faza'  and  Sa'aq  both  relate  to  the 
same  blowing,  they  have  taken  the  exception,  here  as  well,  for  the  special 
angels,  like  Surah  Az-Zumar.  But  those  who  have  held  that  Faza'  and 
Sa'aq  relate  to  two  different  blowings,  they  interpret  the  exception  in  the 
present  verse  as  referring  to  the  martjTS,  as  explained  above. 

,  f  ,       i  t'  ,    s       ^    ,j  ,  >  ;  '.. 

And  you  see  the  mountains  (at  present)  taking  them  as  fixed, 
while  they  will  fly  like  the  flight  of  clouds  -  27:88 

The  word  ^s')  "tara"  in  the  beginning  of  this  verse  is  used  in  Arabic  for 
both  present  and  future  tense.  Therefore,  it  can  be  translated  as  "You  see" 
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or  as  "You  will  see".  In  the  latter  case,  the  verse  would  be  referring  to  the 
mountains  as  they  will  appear  on  the  Doomsday.  The  sense  in  that  case 
will  be  that  the  mountains  will  be  uprooted  and  blown  like  clouds,  which 
though  would  appear  stationary  to  the  onlookers,  but  in  reality  will 
actually  move  swiftly.  When  huge  bodies,  whose  beginning  and  end  is  not 
visible  to  the  eyes,  move  in  any  direction,  one  does  not  perceive  their 
movement,  no  matter  how  swiftly  they  move.  They  look  like  stationary 
objects,  although  they  are  moving.  One  could  experience  this  while 
looking  at  a  mass  of  cloud  hanging  overhead.  One  discovers  their 
movement  only  when  they  move  out  so  far  away  that  a  part  of  the  sky  is 
left  bare  towards  the  horizon.  Based  on  this  principle,  the  verse  means 
that  the  moimtains  will  seem,  on  the  Doomsday,  as  if  they  are  fixed,  but 
it  will  be  an  illusion  for  an  onlooker,  because  in  reality  they  will  be 
moving.  Most  of  the  commentators  have  interpreted  this  verse  in  this 
manner.  The  other  interpretation  is  based  on  regarding  the  word  "tara"  as 
a  verb  in  the  present  tense  and  translating  it  as,  "You  see"  instead  of  "You 
will  see".  In  this  case,  the  verse  is  referring  to  the  present  state  of  the 
mountains,  as  they  look  stationary,  and  an  ordinary  onlooker  thinks  that 
they  will  remain  fixed  forever  and  will  never  move  from  their  place,  but 
on  the  Doomsday  they  will  be  floating  like  clouds.  This  interpretation  is 
adopted  by  Maulana  Ashraf  'All  Thanawi  (and  on  that  basis  the  verse  is 
translated  above  as  "You  see") 

Some  scholars  have  pointed  out  that  different  conditions  are  described 
in  the  Qur'an  about  mountains  on  the  Doomsday.  The  first  condition  is 
that  of  illS'jb'l  Indkak  and  earthquake,  which  will  envelop  all  the 
mountains  of  the  world  ITS  cJ"*  lit  (When  the  earth  is  ground  to 
powder-89:21)  or  liSijij  Ji>j5\ lyJjJJ  iSi  (When  the  earth  is  shaken  with  a  mighty 
shaking  -  99:1).  The  second  condition  is  that  their  big  rocks  will  become 
like  carded  wool  ^^'j^^  c^"^  Oj^j  (And  the  mountains  shall  be  like 
plucked  wool-tufts  - 101:5).  This  will  happen  at  the  time  when  the  sky  will 
become  like  molten  copper.  Mountain  rocks  will  go  up  like  carded  wool, 
and  the  skies  will  come  down  and  meet  them  in  the  middle  sTllJl  oj>>j  {y. 
,^1^"  ^lI:?Ji  i^'j  (Upon  the  day  when  heaven  shall  be  as  molten 

copper  and  the  mountains  shall  be  as  plucked  wool-tufts  -  70:8-9).  In  the 
third  condition  the  carded  wool  will  no  more  remain  a  homogeneous  body 
like  rocks,  but  will  turn  into  very  fine  particles  lil^  '<Xj^  i£jt^  lIJ  JlI^Jl  i^-Ijj 
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(and  the  mountains  crumbled  and  become  a  dust  scattered  -  56:5-6).  In  the 
fourth  condition,  the  fine  particles  of  moimtain  rocks  will  get  dispersed  Jii 
LLj  JjJj  (So,  you  say,  "My  Lord  will  blow  them  up  totally  (as  dust)  - 
20:105).  In  the  fifth  condition,  the  fine  particles  of  mountain  rocks,  which 
will  engulf  the  land  like  cloud  of  dust  will  be  driven  up  by  the  winds.  This 
cloud  of  dust  will  cover  up  the  whole  world,  and  will  appear  stationary, 
although  there  will  be  swift  movement  in  it  like  clouds  al;^-  \^lSJ<j  Jll^Jl  ts J 
'J'  'jlj  (And  you  see  the  mountains  (at  present)  taking  them  as 
fixed,  while  they  will  fly  like  the  flight  of  clouds  -  27:88).  Some  of  these 
conditions  will  take  place  at  the  first  blowing  of  the  Sur,  and  some  after 
the  second  blowing,  when  the  world  will  be  made  absolutely  flat  plain. 
There  will  be  no  caves  or  mountains  left  in  the  world,  nor  will  there  be 
any  building  or  tree  liii  j  U-^  L^i  J/i  Uii^  IpU  UjOJ  U-j  ^  V-r^  J*»  (20:105- 
107).  (Qurtubi,  Ruh  ul-Ma'ani) 

An  act  of  Allah  who  has  perfected  every  thing.  -  27:88 

Sun'  means  skillful  act,  and  'itqan'  means  to  make  perfect  and  firm. 
Apparently  this  sentence  is  related  to  all  the  preceding  subjects  wherein 
Allah  Ta'ala's  omnipotence  and  marvelous  creations  are  described,  where 
the  alteration  of  day  and  night  is  mentioned,  and  the  blowing  of  Sur  and 
resulting  conditions  of  the  Doomsday  are  related.  It  is  to  emphasize  that 
all  these  situations  should  not  amaze  and  astonish  any  one,  because  their 
Creator  is  not  a  man  or  an  angel  having  limited  knowledge  and  power, 
but  the  Lord  of  all  the  worlds.  But  if  this  sentence  is  read  as  referring  only 
to  the  adjacent  preceding  sentence  SijU^  LfJ-^'  Jl^'  ^jj  (And  you  see  the 
mountains  (at  present)  taking  them  as  fixed  -  27:88)  then  it  would  mean 
that  the  phenomenon  about  the  mountains,  that  they  look  stationary, 
whereas  in  reality  they  are  moving,  is  not  something  astonishing,  because 
all  these  happenings  are  not  beyond  the  power  of  Allah  Ta'ala,  who  is  All- 
Powerful. 

lul^Jlj  frLf-  ^ 

"Whoever  will  come  with  the  good  deed  will  have  (a  reward) 
better  than  that"  -  27:89 

This  description  relates  to  the  situation  that  will  take  place  after  the 
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Doomsday  and  the  account  taking.  Here  the  word  hasanah  is  purported 
for  the  kalimah  of  -dJl  J^j  -dJi  <)l  V  (as  explained  by  Ibrahim)  or  it  is 
an  expression  of  sincerity  (as  interpreted  by  Qatadah).  Some  have 
interpreted  this  to  include  complete  submission.  The  sense  is  that  every 
good  deed  will  be  recompensed  by  a  reward  better  than  the  deed;  but  it 
should  be  remembered  that  a  person's  righteous  acts  could  be  considered 
as  righteous  only  when  he  fulfills  its  first  condition  of  having  faith  in 
Allah  Ta'ala.  Then  he  would  get  an  award  better  than  commensurable  to 
his  good  deeds.  It  means  that  he  would  be  graced  with  eternal  bounties  of 
the  Paradise,  and  would  escape  from  all  troubles  and  torments  for  good. 
Some  have  interpreted  that  the  word  "better"  means  here  that  the  reward 
of  one  good  deed  would  be  awarded  from  ten  times  to  seven  hundred 
times  more.  (Mazhari) 

and  such  people  will  be  immune  on  that  day  from  any  panic  - 
27:89. 

Word  Faza'  is  purported  here  for  any  big  calamity  or  perplexity.  Thus 
the  meaning  of  the  sentence  is  that,  while  living  in  this  world,  every  pious 
person  is  scared  of  his  fate  in  the  Hereafter,  and  as  a  matter  of  fact,  he 
should  be  scared  in  the  light  of  Qur'anic  verse  jl^  '^'j  C''-^  ol  (70:28). 
The  torment  of  Allah  is  not  something  to  be  forgotten  and  set  aside.  It  is 
for  this  reason  that  even  the  prophets,  the  companions,  and  saints  were 
always  frightened  and  daunted.  But  after  the  account  taking  on 
Doomsday  those  who  would  bring  the  fyasanah  (the  good  deed 
contemplated  in  this  verse)  with  them  would  be  free  from  all  fear  and 
grief,  and  will  live  forever  in  complete  tranquility.  (Only  Allah  knows 
best) 

Verses  91  -  93 
<fij^  J5  4Jj  (jjj]  jJOJI  «Jjh  i^j  -LpI  o ja)  Uj\ 

^v;j_^Jj1JI      Ul  UJ)  Jii  4..-^         LjLi  t^lXiAl 
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I  am  but  ordered  to  worship  the  Lord  of  this  city  which 
is  sanctified  by  Him.  And  to  Him  belongs  every  thing, 
and  I  am  ordered  to  be  one  of  the  Muslims  (who  submit 
themselves  to  Allah),  [91]  and  to  recite  the  Qur'an;  so 
whoever  takes  the  right  path,  takes  it  for  his  own 
benefit.  As  for  the  one  who  goes  astray,  say  (to  him),  "I 
am  only  one  of  the  warners."  [92]  And  say,  "Praise 
belongs  to  Allah.  He  will  show  you  His  sign,  then  you 
will  recognize  them."  And  your  Lord  is  not  unaware  of 
what  you  do.  [93] 

Commentary 

jailJ)  jii.  lij  (tlae  Lord  of  this  city  -  27:91).  IMajority  of  tlie  commentators 
have  taken  tlie  word  ilij  "Baldah"  (tlie  city)  for  Ivlakkah.  Allali  Ta'ala  is 
the  Lord  of  all  the  worlds  and  the  Lord  of  heavens  and  earth.  Therefore, 
the  particular  mention  of  Makkah  here  is  to  show  its  revered  splendor, 
and  its  respect  and  honour  in  the  sight  of  Allah  Ta'ala.  Word  Haram  is 
derived  from  Tahrim,  which  means  "to  prohibit"  and  also  means  "complete 
respect  and  veneration",  and  because  of  this  respect  and  veneration 
whatever  special  religious  prohibitions  are  applicable  to  Makkah  and  its 
surrounding  land  are  also  included  in  it.  For  instance,  whoever  takes 
refuge  in  Haram  is  secured.  It  is  not  allowed  to  kill  or  take  revenge  from 
any  one  in  the  Haram.  Even  hunting  of  animals  and  cutting  of  trees  is 
not  permitted  in  the  precincts  of  Haram.  These  restrictions  are  enjoined  in 
the  verse  '*IiS      (and  whoever  enters  there  is  secure  -  3:97),  while 

some  of  them  have  appeared  in  the  beginning  of  Surah  Ma'idah.  In 
addition,  verse  \'J-  1^'"^  (do  not  kill  game  when,  you  are  in  Iljram 

-  5:95)  also  includes  this  subject. 

(*ii  Today  on  Shawwal  24,  1391  Hijrah  the  commentary  of 
Surah  An-Naml  is  complete.  The  Indian  army  has  unleashed 
full-scale  war  against  Pakistan  since  Shawwal  14,  and  its 
aeroplanes  are  pounding  Karachi  heavily.  Bombs  are  being 
dropped  regularly  every  night  on  civil  population  as  well.  There 
is  a  complete  blackout  at  nights.  The  houses  get  jolted  with  the 
explosion  of  the  bombs.  But  by  the  grace  of  Allah  there  was  no 
break  in  the  writing  of  this  commentary.  During  the  last  ten 
days  of  war  twenty  pages  of  the  commentary  were  written. 

Alhamdulillah 
The  Commentary  on 
Surah  An-Naml 
Ends  here. 


